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NOTES ON THE" DEVT-STO 1 TRA 



The devas being afflicted by Ravana 

pleased DevJ, appeared b^for^ them in^ ths t |orm of a kumarz 
(maiden) and advised them to worship Durga, so that she, being 
awakened, could enable Rama to", kill Ravana.'. *.' Accordingly 
Brahma with the devas came to the earth and found a little girl 
sleeping on the leaf of a Bilva tree. Brahma recognised the girl as 
an incarnation of Devi and extolled her by -uttering this stotra. 
Though it w^is not the proper time (akala) for worshipping Durga 
yet she came to be aroused by this eulogy and consequently Rama, 
being favoured by the grace of Devi, became highly powerful and 
killed Ravana; see Kalika-p. "ch. -60 algo." 

The aforesaid eulogy in the Salinl metre contains a few ex- 
pressions on Vedic and TTantric matters which deserve to be ex- 
plained, . , ",,*. 



The eulogy contains the sentence 
(verse 10}. It shows that Brahma ^ worsM^pe&Egvf in akala (im 
proper .time).- The time w^a&t^opefc -44^ the worship 



; DEVISTQTR&M 3 

performed in Asvina:^., a-month which falls in the Daknna ayanu' 2 
( e ,s;un, 5 progress south of the equator*). Since Daksina- ayana is re* 
gar$ed Vi ;as,the; night of<god s (35TO5T t ^TOt fetf sfOTTSR ^ifr.) 
worship of gods is prohibited in this period 3 . The Br. Dh. P. says 
that Brahma's worship was performed on the ninth tit hi of the dark 
half 'of A'lvina (1.22.15) and it continued till Ravana was killed on 
th'e 1 ninth titlii of the bright half . " The Parana further states that 
the 'detias ''aiter ' worshipping Devi in akala assumed human forms 
afrcTp formil'gated Devi's worship on the earth (1.22*40-41"). 

It i, t9 be? noted , in this, connection that in the Ramayana 
th^re is -no mentioii of pevi-worship, , The Ramayana saysr that 
Karna muttered Adityahrdaya (Yuddha.- 105) so that he 'could ^krll 
Ravana. Rama's performing the Navaratra vrata (a vow connec- 
ted with Bhagavati) in the nionth of Asvina has however been 
iibed; i-n; DeVi-bhagavata^3'.28-30.- . 



, (Verse 4) Brahma Cleans to say that the earth is the play- 1 
ground of peyi, who is bath a friend and a foe.; He asserts that it is, 
even difficult for yogins to meditate on her. 



Devi is called ^ejre makes j^ {The Devi-p; says t' Since "Devi is 
born of M^adeva a since she-is held in. high -esteem by the great, 



1. According to the Br. Dh. P. (1.22.25J 49) and the Kafika- 
;p. ,,2,^8) Ravaaa was; killed/ On > the s^ff^Jfft^fq 1 of 



The Yayu-p, i enuinerates ! the: months . of the two ay anas in 
the. following order,; ^FOT THf^ , 5T&: 



11 (50.202). 



of T ^ulapani, p. 6). 
ithitattva of Raghun^ndana for' a Similar view 
tf, F- 29)'* ''"Sin'ce 5 Devi Was worshipped in 



i autumn, 'she Was called Sarada 



with the doctrine of the Tantras that the creahon u nothing 
Zfte (sport) of Devi. 

Devi is called Durga, a name which has been explained ui 
aeway : (i) on account of killing the demon Durgama 



( 5 ,khada 72.61); (iii) on account of rescuing or 
devotees from distress or danger 6 . 

Grammatically the word dwg**a is prefctablfe to 
see Pamni 3.3.126. For an idea similar to that expressed in 
4th foot of this verse, see Mahanirvanatantfa 5.138 which describes 
a of Devi as f 



The view that Devi is both a friend attd a fde U ba^cl oil 
the akta doctrine that one may attain emancipation or remains in 
bondage through the pleasure (prassda) or displeasure of Devi 
respectively* This is the reason for regarding frevl as m&$$ aS 
well as 



(Vefse 5} Devi is described as immutable, one as Well a 
s she creates innumerable cosmic eggs; gods are said to be 
incapable of extolling her. 



t 

U (Devl-p. quoted in the bhasya on the Lalita- 
sahastangma, p* 189). The printed Devl^p* reads - 



It (7. 84). The reading appears to be slightly 
faulty. 

fif cfW |T? ?^cfT ft: (Virata-p. 6*20); see also 



il^ii^'gT U (Dev!-p4 quoted in the bha?ya on the Lalltg.* 
sahasrauamaj p. 66). The verse is not found in the 
(cb, 37} of this Purana. 



6. Cp 

s[Ezrt ft: U (Devl-bhagavata)j ^ pfgrr T^TT 
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The view that Devi is one and many (i. e. she has many 
forms, incarnations or aspects) is repeatedly stated in the Puranas 
ind Tantras. Devl-p. 37.90 affords some reasons for using the words 
?ka and bahurupa to her 7 . Devi is said to assume many forms (which 
are regarded as her vibhatis] whenever required; vide Saptisati 

10.2-5. For an elucidation of the idea stated in 
see the Mahabhagavata, ch. 2. 



The reading ^pTOlfa ^tfs^t^t: is grammatically indefensible; 
it requires to be corrected to 



That the cosmic eggs (brahmandas) are innumerable is &h 
established view of moksafastra. Philosophers assert that since^ a* 
cosmic egg has an end and since its material cause is inexhaustible 
and immeasurable, there are countless cosmic eggs. The view 
is found in the Puranas also. 8 

(Verse 6) Brahma identifies Devi with svaha, sudha t vausat, 
otikara and bijamantra hrlm; she is said to be both a man arid 
a woman and to possess all forms. 

The first half of the verse reminds one of the verse 

& ^srr ^ f 3*ri>R: srof^r \ g^r vwvfr fa 

(SaptaSati L54). Svaha is the mantra which is uttered at the time 
of offering oblation to gods. Sudha is nector. Vausat is the well- 
known expression used at the end of a large number of Tantric ma- 
ntras. It was deemed so important that a separate name was given 
to it (^tofsfeRTSc^sr f^^Rftr mi TfmqRT^ srfel) (Bhasya on Lalita-* 
Sahasranarna, p. 1 14). Vausat is used in Vedic sacrificial acts also* 



7. TT *<TOtT ^55fasr cr^TTT^T ?Hf ^"^f^ (37.90); 5f 

T n 



(37.71). See also Devl-p. 37.34 
37.93-94 



ii zrcr 5 sq^ ^i^f^: ^ftapt *rfrr: I 

TOTt<J ^wS II) 
8* sia^T^mt^M g stftsft w: ^pr^r: UVVsi 

I 3TO^5 B^ Trff! ^^ U (Linga-p. 1. 



53. 47b-48); ^VfeftflgTsipr ^p^T^r $f*mTftr 



[VOL. xxiyr.fr tyo. i; 

Sometimes msatkara is used to refer to vau$at\ see Panini 1.2.35; 

, Kasika; see also PadamaSjarl on 1.1.35, 

:). Vausat is usually 



uttered in yajya and other mantras. Its efficacy has been stated in 
various works; see Ai. Br. 11.6; Asva. $r. SQ. 1.5.18. In Tantfic 
tradition va/at and vausat are two distinct mantras 



is to be taken in two senses: the letter (varita} om 
and the utterance of om (Medhatithi on Manu 2.75). For .a'Tantric^ 
exiplanation of om,. see the Pranava patala of the Prapancasara 
(qh. 18), Om is regarded as a btjamantra of Devi like hrlrn 
(sftP^^T^^ 5|T....^WiPT I t sftt W ?T?^ ^: } Mahabhagavata ch.,^ 
cp. ^fr: STOWE*nt?Wt ^fvi^jgr''^ (D. Bhag. 7.31.53}.^ The sectaries^ 
of Tantras declare that there exists an intimate connection between, 
the name Uma and Om (a-f-+); Gp. 



(Liiiga-p. quoted in the Bhasya on Lalitasahasranama, p. 135).^ , 

The word lajjadibija refers to the bija-mantra hj*>m' 
(iS5rrs^t: arr^^iT H?5r??r)< The Kalika-p. takes it as containing 

four letters. 10 

' i 

The idea expressed in & ^ft... is one of the established 
doctrines of the Tantrikas ( ^^qf f%f5R^ ^ ^^Tfraf t^^4; ^ 
cp. Sveta^vatara-up. 4.3. 11 ^ .-*! 

(Verse 7) Here Brahma identifies Devi with year, month; 
season and the two ayanas. Devi is said to eat hayya (oblation of 
food to gods) and kaoya (oblation of food to the deceased ancestors)/ 

9. For various explanations of svaha etc. see the comm. 
on Saptasatl 1.54. 

10. 



"* (Tithitattva of RagHunandana, in 
Astavimsatitattva, p. 37). The transcendental form of 
Devi is said to be denoted by hriih (^f^r^P^^r 3 ^ Ff?f 
D. Bhag. 7.3^.6). On ^ see Pranatosini-tantra 
p. 75. ' * 



n 



(Kalidasa quoted m Trr^rt^rfm p. 26: This 



a quoe m Tr^rt^^rfm^M, p. 
Kahdasa is different from the poet KalidasaU . 
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. ' The word ii'arsu in the sense of a year is both masculine and 
neuter (Medini *r-fgp 24). 

- The idea 'of kalarupa devata is found in the Paninian sutra 
^T^tV^ra; (4.2.34). According to this sutra we get the word 
masika (qftft ^cfT SR^f), masa being the name of a deity. " ." 



, . In. the Puranic passages on the divisions of time we find) 
definitions of the divisions of time, namely, masa, rtu t ayana* etc. 
(Visnu-p. 1.3.8-9; 2.8.65). In the Puranas months are said to be 
of four kinds, namely cfindrv, sauana* \saura and naksatra (Visrm-p. 

ci.ijvi t t r > ' ' \ IT 

2,8.66-67)> 2 

In the second foot there is a metrical fault (the fifth letter is? 
requjre.d to 1 be. guru while it i. e. ^ is laghu). 

u;':. Knvya -is associated here with svadha, since svadha is the : 
niantra- used for offering havis to the pitrs. . For a similar reason 
associated with svaha. i3 



(Verse 8) Here Brahma identifies Devi with the devas a"nd tHe" 
pitrs and speaks of the proper time of worshipping them respecti-' 
vely. - He refers also to the, absolute aspect of Devi. 

The view that the devas and the pitrs are to be worshipped 
in the bright half and the dark half respectively has been stated' 
in various works. 14 This is why amavasya has been especially' 
regarded as the time fit for performing jfrMdha.' 1 5 

._!_- _ - . - 

,12. The number in these months varies : 



(fedhara on Visnu-p. 2.8.66-67). - 

13, For some interesting explanations of svaha and 

see the commentaries on SaptaSatl L54; f6r svadka, ' 
. -, . also the bhasya on Lalitasahasranama^ p. i^l). 
H. ^ %^FT ftt 1$ ^snrS 3*TT fq?rq; (Visnu-p. 2.12,14). The 
Sruti-passage STTK^ ftrapTTH has been quoted here 'by 

the commentator ^rldhara. (srqrq^ = f^m). For *&& 

connection of these two patyas with the devas and the 
,; ., $fts, see Visnu-p. 2-11.22-23. - tl 

1^ See Gobhila-errhva-sutra 4.4.2; G. Dh. S. 15.2-3; Vasistha 



That Devi has a transcendental aspect which is bereft of all 

limiting adjuncts (ssffafofifr^) and devoid of quality (f33f%$) 
has been stated in various Puranas (Kurma-p. 1.12,37 and 279). 
On the changeful and changeless aspects of Devi the $akta view 
is stated in the Devibhagavata that c it is the Jakti of Devi which 
is transformed into the world ; her transcendental aspect 
(which is her essential nature) is nothing but immutable awareness 
(%*?) (7.32.7-8). 

(Verse 9) Brahma says that by means of meditation on Devi 
people can attain emancipation either in the uttara ayana (i. a, 
through the solar path) or in the daksina ayana (i. e. through the 
lunar path). 

The word Sdyaka (adya + ths suffix ka) has been used to refer to 
the period of the summar (northern) solstice^ for in the enumeration 
of ay anas ^ the uttara ayana is enumerated in the first place. JPuranic 
statements like anFTFTt cRfa^; (Linga-p. 1.61.52) shows why the 
uttara ayana is regarded as the Sdya which means first as well as 
pre-eminent or foremost. 

The solar and lunar paths and their connection with the two 
ayanas have been stated in various Puranic works. 16 In this 
regard Brahmasutras 4.2.18 to 4.3.6 with the scholia of the 
teachers of different schools may be considered. These two paths. 
have been mentioned in the TJpanisads also. 17 

The Gita (8.25) clearly states that a person going through 
the lunar path returns to the mundane existence. That this path 
does not lead to emancipation is stated in the Upanisads also It 
is strange to note that the verse in question expressly states that 
the results of going through both the paths are the same i. e. 
attainment of emancipation. 

It appears that the verse means to say that a devotee of Devi 
3aa attain emancipation whether he goes through the solar path 
or through the lunar path. That particular periods of time have 
10 bearing on the attainment of emancipation by the knowers 

16. See Gita 8.24-25. $ahkara remarks : 



STCTPxT (Mun^aka-up. 1.2.11); 
here means ^T^feft-aff^rfOT'T*, see also MaitrSyanl-up. 
6,30; Ghandogya-up. 5.10.1-2; Br,-up, 5.10.1. 
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brahman is asserted by the Vedantins also (Sarlrakabhasya 
2.20-21). 

(Verse 10) Brahrna says that Devi is capable of performing 
1 kinds of acts. She can even transform the moon into the sun. 
ahma earnestly requests her to bestow her divine power on Rama 
the improper time (i. e. the time not fit for worshipping her). 

The idea stated in the first half of the verse is based on the 
[impotence of Devi. It is interesting to note here that according 
the Yoga school acts like transforming the moon into the sun 
id the like cannot be performed by yogins who have possessed 
tasiddhis* ia The example of transforming the moon into the 
n has been given to show the supremacy of the divine power. 



f etc. This reminds one of the sentence 

; cp. also the Devl-sakta ( zf 3PFW 

(RV. 0.125.5. In grffa g means 



(Verse 11) It is stated here that the power existing in Ravaaa, 
i Rama and in other gods is the Devi herself. Brahma means to say 
tat Devi's power is working in all beings; she can make a person 
ctorious by bestowing on him much power; consequently his 
lemy will be vanquished by him. 

The idea of Devi's existing in all beings in the form of power 
okti) is repeatedly stated by $akta teachers. 10 The Devl-p. 
Drives the word Jctkti from the root idk and states the reason for 
jing the word lokti for Devi 20 



18. 



on 

19. ifi %^V ^V^ ^rfe^or ^ft^cTT (Saptasati 5.18); 

JTT TT SclT^rT Tft f^il^r: (Linga-p. quoted in Lal.ta 

sahasranama-bhasya, p. 
20. 
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The form snef of the forra ^f (in second person, singular 

C. i V 

number of the lot lakara) is grammatically wrong. The proper 
hrmi$W3%(inpara$maipada;ma1manepada the form is sffirw). 
It appears that STO' is used to keep the metre intact. This form 
is not found elsewhere in this Purana. 

Ram Shankar Bbattacharya 



DEVlPURAKfA ON INDIAN ART 

By 
MANABENDTT BANERJEE 

The Devlpurana is one of the so-called upapuranas and deals 
mainly with variform means of worshipping Devi (Great Goddess) 
and her extraordinary exploits. The extant Devlpurana (ed. with 
Bengali translation by Sri Pancanan Tarkaratna, Calcutta, 1384 
B, S.) contains 128 chapters and adds valuable materials to the 
history of Saktism. The general character of this work is not 
much different from that of other Puranas, but its speciality lies in 
the variety of topico concerning the glory of the goddess Devi. 
The nucleus of this Parana is the overlords hip of domon Ghora 
and his annihilation by the Great Goddess. It includes sporadic 
references to various aspects relating to works of art. 

The sage Vasistha, in the first chapter of this Purana, speaks 
of four padas (sections) of this work , viz. (i) f SJfazrftwpT (1 ,28) or 
simply ftiTC (1.36); (ii) TOfarrra^zr (1-42); (iii) ft^prwnj 
(1.43) and (iv) *J3 sfrrgTI (1.45). The contents to be discussed in 
each of these sections have also been elaborated by Vasistha. But 
actually the present Devlpurana contains the incidents that are 
mentioned in the second pada (i. e., t^qi^tf) where the main 
theme is demon Ghora J s slaying by Devi. It transpires, therefore, 
that the original Devipuraua was much bigger than that which is 
now at our disposal. 

After a critical evaluation of the internal evidence of the 
Dev.pura.na, the lower limit of this work has been fixed by Dr. 
R, C. Hazra to 850 A. D. and the upper limit is calculated by him 
as the 6th century A. D. Dr. Hazra has come to these conclusions 
after considering the dates of some Nibandhakaras who cited 
portions from the Devjpuraaa. Some of the reputed authors on 
Smrti (law books) who have extensively quoted verses from the 
Devlpurana are Gopalabhatta (author of the Haribhaktivilasa), 
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(cf. Studies in the Upapuranas, Calcutta, pp. 75-77). Relying or 
internal evidence Dr. Hazra opines that this work was composed 
in the eastern region of India and most likely in Bengal. 

The Purana informs us of the author's well acquaintance with 
a high standard of sculpture and building art and makes stray 
references to some constituents of fine arts, though, however, no- 
where in this Puraiia is any subject relating to the theory of art 
elaborated or emphasized. In spite of the fact that over-elabora- 
tion and exaggeration have been given, full scope to move freely 
from the beginning to the end in this work, it is interesting to note 
here how this Purana has dealt with the subject dealing with art. 

In chapter 2 mention is made of a great festival organised 
by Candravat 1 , demon Chora's wife 3 on the occasion of her hus- 
band's arrival at Kusadvipa. At that time extensive decoration 
and fine and vast structures were made. Buildings were glamorized 
with lights and silken banners (2.53). Here the picturesque 
description bears affinity with a portrait of modern artist showing 
the silhouette form of a town glowing with lights. On various 
locations, it is stated, merry-go-rounds (^aR^for) and bath-rooms 
with fountains were made; ponds were built with gold* silver and 
copper (^r^THsfifr^TS^r FKFRFJrfor ^ I cppfw f 3T tTT 
TTSffjrf^m^T: TO : (I 2.54). A highly luminous town named Vaivas- 
vat. is said to be constructed on a hill and surrounded by many 
trenches (sffi^qtfwt^T, 4.29). Again it is stated that the walls 
and arched doorways of a town were made of bright copper and 
it looked so glaring that it could be described only as a Fire city 

, 4.37). 



Some verses deal with the erection of banners which were 
considered to be essential parts of a religious festival. Thus a banner 
is said to be decorated with a circlet of small bells, cowries and 
placed on a variegated altar (^ff fspf%*?faftargsf sTO^rTWrffeerJT I 
fsjfsr?nft5fjftcr* ^^W*nr II 11.26). On the top of the banner, 
the figure of Siva or four-handed Visnu was placed (11.26). The 
auspicious occasion during which a banner was implanted on the 
ground or placed on a chariot seems to be designated as ^cgs^ 
festival On such an occasion, a banner was declared beneficial 
if its staff was made of the wood of any one of the trees, such as 
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andfsrz^ (12.4); but no tree of a garden 
dedicated to a god should be used for a banner (s^sfpf 3^?^ cjcfl" 
MteTFTSiFI |*rpT 12 5). The Scf^us was also called $?S&. If the 
trees mentioned above were not available, sandal, mango and sala 
trees could also be substituted for them. But in any case no other 
tree should be used (12.9). It goes to signify that the wood of the 
above-cited trees was of great utility during the period under 
consideration not only for the banners but probably for other 
purposes also. New houses made entirely of wood are referred to 
in one place (jntf^rfr ^resfTfr, 22.9). 



Chapter 35 also repeats the method of preparing flags with 
which the temples of Devi were furnished. When a banner was 
presented to Devi, paintings of the Dikpalas along with their 
vehicles were also presented (s^ 

II 35.8). 



The Dikpalas are generally known as Indra, Agni, Yama, 
Nirrti, Varuna, Vayu, Kubera and Isana. These paintings perhaps 
presage the famous <IS paintings practised later on, specially in Kali- 
ghat and other parts of Bengal. On this occasion known a s E^pjfR: FT 
a ferocious-looking lion, probably the 31^ of Devi, is prescribed 
to be made with any one of the following gold, silver, wood, clay 
and stone (35. 13-14), The banner-stand was also sometimes adorned 
with drawings of conch,, disc, ox, symbol of Garuda, swan, 
peacock, elephant, etc. ( 

^ II 35.32). 



The Purana lays special stress on the construction of 
temples and Devi-images. Recommendation has often been made 
that temples, where Devi is to be worshipped, should be construc- 
ted with stone, brick or wood (fat q^tl^JTWT ). Thus both 
perishable and permanent materials were used for the, construc- 
tion of temples. Though these materials have been prescribed for 
temple-building, the great number of temples belonging, of course, 
to the later period, that survive in various parts of the eastern 
region of Bengal were pre-eminently made of mud, wood and 
brick due to the probable reason that stone was not sufficiently 
available. One of the rare examples of temples entirely or partly 



14 5TT*m PURA^A [VOL. xxvi., NO. i 

built of stone is' the Pradyumnesvara temple of the time of Vijaya- 
sena at Deoparaat Rajsahi, now in Bangladesh (12th century A.D.). 
The height of a temple might vary from eleven dhanu-'s (dhanu =* a 
measure of 4 hasta-$ or cubits) to 108 dhanu-s (50. 40-41). Temples 
were of the forms of ^cft^S (a square form and having an en- 
trance opposite to every point of the compass), TTsrgfST (with an 
open side gallery), fgjofq- or W\\ all of them contained windows 
( ffTO$rft*f^, 50. 43). An example of srfahfTST type of temple, 
which may be identified with ^T^W shrine appears to be the 
temple excavated at P-aharpur at Rajshahi in the 1930s. Temples 
were decorated with flags, altars and also with paintings of both 
popular and folk characters, such as, serpents, intoxicated 
elephants, lotuses, conches, swans, peacocks, etc. (50. 44), This 
reference to the wall-paintings seems to suggest that the temples, 
the walls of which were selected to be decorated, were generally 
very large. An altar was ordinarily of the height of 5 hastas and 
one-fourth of it was to be laid under the ground (wt^lFI^r OT3T 
?TTO feJOT T^ 50. 46) and it should be in a group with pillars 
and arches (eerfsraffa wftrar) , Construction of a porch (fpjg-q-) is 
also prescribed. A flag on the top of an arch was preferred to be 
marked with the sign of a trident (W" %^:<T|?8f firms' ^ps^^f 
%^ 'SO- 53). The measure of a flag-staff was to be of 4 hasfa-s 
and that of the bunting (cloth) one hasta (50.57). 

Adjacent to the frontal door of a temple, a pit (jf o^) should 
be properly constructed for sacrificial purposes and its shape was 
to be quadrangular (^fs^^r) or circular (s^) or like a lotus 
(Tfsnr^fo) (26.1). Measurement of a ^a? was made mainly by 
hands (^crTf^^T^rf^rcf^) . Its depth and breadth were of equal 
dimension (!%cfrc ^TcRjjjetf c|) and it is prescribed to be girdled 
with a slightly elevated border ( TO^ if fagir ) (25- 3)* The inner 
apartment of a temple was adorned with all possible decoration;* 
( S^fTOrf^ ^cW) and painted with various colours (?Tf?fT^; *pfo|tr*T, 
34. I). In it bells, banners, umbrellas, canopy (fecTffi) and mirrors 
were properly arranged to make the interior decoration effective 
(34. 2). 

Dev.'s chariot is prescribed to be made in such a way that it 
should contain ivory pillars and be decorated with gold and 
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various gems. Preference is given to its seven-storeyed 

structure; it should have a covering of white silken cloth and the 

top is suggested to be crescent-shaped. 

Gf. 

ii 

f t: 



( 31. 2-3) 



Cowries, flags, mirrors etc. should be suitably fixed on the chariot 
(31.4) to make the latter impressive. 




On some religious occasions (such as, ysERrfTrffafa) when the 
king used to visit the temple, the throne, already preserved there 
for the king, was decorated afresh. It was ornamented with 
valuable jewels; it contained a tiger-shaped pillow; on all sides of 
the throne there were pictures of demi-gods; over the throne there 
was a canopy made of white stone and embellished with the draw- 
ings of lotus, svastika, birds, etc. (67. 15-21), 



Chapter 72 deals with the construction of forts (|rcf) and 
cities (5T*Pc) which is the sole secular subject in this work. Firstly, 
it is prescribed that a suitable site should be selected for the cons- 
truction of a fort. According to necessity forts were built on level 
land as well as on hilly places. Different units of measurement 
of the land are named (but not denned) as^TCo^fo^ ^5Rnfq r 

iffaOTT, m, sfgfe, srfer, grar, fi*f , **f, ara, fcifer etc. (72 14-20)'. 

Forts were protected by means of ramparts made of bricks, tren- 
ches and various types of trees. Forts are broadly divided into 
four traditional kinds affap or SR^, c^cfo or ftrftff, tTFW or ^|T 
and gTpsj 1 or 5R|?f (72. 53). Further classification of each of these 
I four kinds of forts has been elaborated, but to avoid complexity, 
they are not mentioned. 

Shapes of cities are directed to be square, circular, triangular 
and oblong (i.e. greater in length than in breadth); these four 
types are considered by the Purana respectively to be best, secon- 
dary, good and ordinary (^T^*mTftT* ti ^hfamft *H I ^ 

II 72.22). According to dimensions, cities 
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different names, such as, t ?g measuring eight yojanas on all sides, 
(twelve yojanas), ^ (six yojanas), %T%J (ten yojanas) and 
(one yojana). (72. 23-24). But the reason for selecting 
these particular names remains unexplained. At the centre of a 
city, the king's palace was to be built (jfE^ ^Tjpf ^m 72.25). An 
example of a florid city is given in chapter 98, verses 85-91. Here 
the palaces are stated to be made of gold, their pillars being made 
of crystal (fqsfg^j) 'and coral (5^755); from the inner apartments 
of the houses, one could see through the windows elephants cut out 
of stone and crowned with pearls; bells and cowries were set up 
in each room; each temple of the city was ornamented with gar- 
lands made of pearls; a temple should be of the shape of a moun- 
tain which may signify the 1%^ type of temple. Temple having 
nine peaks has also been referred to; the city was encircled by a 
golden wall. Another city is described as not-so-much low and 
not-so-much high and therefore a walk through this city gave 
pleasure to a traveller (^ fo RT ^ wefT ^ft prenfSRTOT, 9 4- 9). 
The description of the construction of forts and cities, as given in 
this Purana, though magnified,, undoubtedly reveals that the author 
was well aware of the architectural niceties of his time. 

Sculpture, as demonstrated in the Puratia, is characterised 
by the making of images of various gods with 'special reference to 
the images of Devi. Demon Ghora is said to have established in a 
temple an incomparable image of Lord Narayana ornamented 
with pearls and gems and encircled by various beautiful scenes- 
References to Devi-images are to be noticed in different places of 
this work. Images fully mad e of gold, silver, clay and wood are 
repeatedly mentioned (22.10; 30.5; 30.6; 30.12; 32.16 etc.). Images 
had also Afferent vehicles. Thus they were seated on lion fjfym) 
monkey (*f TOI ), O x 3 pitcher, swan, peacock, buffalo and Garuda 
U3.I2.14) of which the first form is the most familiar to us This 
5 e0 Aiding a trident and seat- 



gems andotheriletals 
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(32.19). The Purana makes reference to the gastric prescription 
that an image of Devi should consist of ten arms and three eyes 

(fsrfsnrr ^r^pT S^TffwT'^RR 32.19), resplendant with all the 
good signs (^s&friRn^?) an( i embellished with all ornaments 
(ffcrfsr^nrfqm) (32. 20). Images might have two to twenty-eight 
arms (32.33). 

A devoted artist, well-versed in the 3astras, will have to take 
the charge of preparing a Devi-image. An image should have on 
its head a fillet of hair sprinkled with pieces of pearls; eyes are to 
be extended up to the ears and the eye-balls are to be pointed in 
such a way that they appear as rolling; the central part of its lip 
is to be slightly elevated (iTS^vrer^f^N^f^RR^ 32.24); its face 
is to be smiling; the neck should be marked with three parallel 
lines (fsr^pPSPCr) anc * t^ 161 " 6 should be a necklace (rf 't^^f^^fq-rfT) ; 
breasts are to be high and tightly prepared; waist should be slen- 
der and thighs well-built but with a tender appearance; on its 
waist there should be a girdle interlaced with small bells 
(^r^f%foafhTT) bands should be ornamented with bracelet 

5 a snake as a chain or fetter (?TFR?er); on the head a diadem 
anc * on the f renea d a ffesp and the third eye; it should 
be dressed in -yellow clothes strewed with reddish sports 
(^rsFcfr "ftcT^n^ ^ferm^sprr 32. 32); articles held by different 
hands include sword (stfa), dab (*Rt), arrow (^), bow (-45) 
hammer (l^T*), axe ("Kf), drum (iTfFS), mirror (srfor), cowrie 
(^TSR), etc. (32. 19-37). Repeated mention of various ornaments 
made -of pre cious stones with which the images were decorated 
suggests that the author of this Purana was conversant with the 
art of jewellery. 

Chapter 50 enumerates the classification of sixty forms of 
Devi into three groups twenty sattvika forms (tf 05$r, f^RT, ?Tr, 
etc.), twenty rajasa forms (^I^ft, ^Rcft, Jjrfera, |<lf, etc.), and twenty 
tamasa forms (^T55t T!"f ^TT^V etc.). Description of the image of 
3MahadevI which is to be worshipped in common houses is given 
thus 



PUESlilA [VOL. XXVI., NO.l 



\\ 
(50, 30-33) 

The height of an image to be worshipped in a palace might be 
upto fifteen hands ( srrFTT^ 1 TOTRT tfT TOcf T^ST^T 50. 34 ). 
Description of each of the above-mentioned sixty forms of Devi 
has been elaborately furnished (50, 90ff.), Of these forms 3 $iva is 
to be seated on an ox, .ddhi on a couch (Tq%RT:rRfftraT gfeO> 
TuPti on a pitcher (^^dt 1 ?^ ?ffF^T), Pusti on a horse, Durga on an 
intoxicated quarter-elephant and in the posture of slaying the 
buffalo demon. Virnall on human corpse and so on. Though 
varieties of imagos have been referred to, the Mahisasuramardin! 
form of the goddess seated on a lion which is one of 'her earliest 
and most important forms so beautifully delineated' in the Devl- 
mahatniya in the Markaajeyapurana and which is very much 
popular in modern eastern India is curiously absent in this Puraria, 
Most probably of the various forms this one came to be popularised 
in a later period. In this connection some observations of Dr. 
J. N, Banerjea (Development of Hindu Iconography, Calcutta, 
1956, pp. 497-98"* may be reproduced. He saya, "A large number 
of eight-or ten-armed images of the Mahisasuramardini have been 
discovered in Eastern India, and the ten-armed variety of such 
iconic types endowed with some additional features came to be 
the accepted model of the composite clay image in the autumnal 
Durgi worship in Bengal." Dr. Banerjea has referred to (i) some 
two-armed figures of Devi belonging to the Gupta period engaged 
in combat with the Buffalo Demon, (ii) a beautiful brass image 
of the four-armed goddess of the time of Meruvarman, king of 
Chamba (8th century A. D,) where Devi is shawm, uplifting the 
hind part of the Demon in the shape of buffalo by holding, its tail 
with her front left hand and piercing its neck with a tritula with 
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her front right, (iii) an image of Devi having twelve hands and 
killing the buffalo demon carved on the facade of the Gandragupta 
II cave at Udayagiri. Dr. Banerjea has ; pointed out that none of 
these sculptures shows the lion mount of the goddess. 

Description of the images of elephant-faced Gaiiesa, Matrs. 
eight Vidyas, six seasons (each of whom is to be made in a twin- 
form Hto^T ^Tft *T3TOj eleven Rudras, Mahalaksmi, etc. as 
well as of the materials which are required for making these 
images is given in detail (50. 39-60). The number of mothers 
(Mlatrka-s) is variously referred to in various texts sometimes 
their number is seven and sometimes eight. The Gangdhar Stone 
inscription (423 A, D.) of Kumaragupta I has a reference to the 
Matrs, but does not give their respective names. Utpala, commen- 
tator of the Brhatsadihitaj gives the names of the Mdtrs as Brahml, 
Vaisnavj, Raudn, Kaumarjj Aindnj Yamj, Varuui, and Kauberl. 
The seven Matrkas are often seen carved in relief on a rectangular 

stone slab along with the figures of V^rabhadra and GaneJa on 
either side, 

Repairing and renovating old temples and images have been 
stressed and it has been stated that one who repairs an old temple 
is destined to reside in heaven (a*r^ fei% jpTWT ^fTOFK^F^ 
60.27). Construction of new temples arid removing the images of 
Durga and Matrs to these temples from the old ones have been 
praised in chapter 118. Suitable time for removing the images, 
mantras to be uttered at the time of removing the images have also 
specifically been mentioned. This chapter has been named as 
jfrnadevatapratikara. Furnishing the temples with wells,, tanks, 
gardens, bells and mirrors is repeatedly mentioned in this work s 
but it is interesting to note that advice is given to build a ghati- 

kayantra (with the purpose of measuring the time) which should be 
attached to a temple (90. 24). 

Fine arts referred to in this work include the names of some 
musical instruments, such as ^ (kettledrum), ^^ (conch-shell), 
(tabor) 3 <re|* (war-drum), spfsq- (cymbal), cp^ (a large drum), 
( a g reat drum), t*<T (flute) (2.62-63), spjsj (bell), 5TO ( a sort 
of bell) (7. 82). In the inner appartment of Devi's temple, tam- 
bourine (iTT^T)3 flutes and other musical instruments were kept 
and musical performances were regularly carried on (34. 2), 
Reference is made in chapte r 93 to dancing by a female and to 
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vocal and instrumental music performed in the temples. Other 
fine arts mentioned are reading books (je^T^)* composing poems 
(WT^tfe^sT); acquaintance with the Sastras on the employ- 
ment of Vma (frroiFJ) and painting (93. 65); musical instruments 
such as frfejT, wm, foss*, 5TRft etc. have been mentioned but not 
defined. Painting of walls with various pictures has also been put 
in perspective (fafotj f^Fit TO*Pf"~ $$ ^2). 

An interesting reference is made regarding the maintenance 
of palm-leaves (argto) on which astras were to be copied (91. 
37-39). Firstly the leaves should be evenly shaped (cut) and then 
placed in a leathern jacket fcfrrt *$) Then these should be 
furnished with two painted pieces of planks to serve as covers 
(ftfo,qf|^<rpS); the planks along with the leaves should then be 
tied with a piece of black or red thread having a coloured end 
(^rif^^UM^I WH*T--- 91 -38). This descrip- 
tion fully tallies with the process of the preservation of manuscripts 
even in these days. 

Thus we have seen that the Devipurana touched upon various , 
art subjects. The references to the structural and sculptural art 
shows that this work has tried to exploit the technical achievements 
of previous centuries, but as it dwells mainly on imaginative and 
superhuman themes, we are left in the lurch to find out any visual 
demonstration of the temples and images of which this Purana is 
again and again very vocal. Due to the reason that sculptural 
and building examples of p re-Muslim period are rarely found in 
the eastern part of India, no specific characteristic of art belonging 
to Bengal and its adjacent territory can be attributed to the des- 
criptions of temples, images, cities and forts as we find in this 
Purana. In the opinion of Mr. Percy Brown the nature of the soil 
and the climate are mainly responsible for the scantiness of the 
structural remains in the extreme eastern position of India. He 
says, *. . , . both the conditions encourage the rapid growth of 
jungle vegetation, and once a building ceases to be cared for, the 
creeping shrubs and trees speedily take "charge, soon to tear it to 
pieces so that before long it becomes merely an unrecognizable 
mound of ruin. At the same time the destruction brought about 
by the hand of man cannot be omitted from any account of the 

architecture of this portion of the country.' (Indian Architecture, 
Bombay, 1965, p. 149). 



THE NARADA-PURANA ON BAUDDHALAYA 

By 

(SMT.) KRISHNA KANTI GOPAL 



The Narada-purana^- has three very interesting verses about 
the abode of the Buddists (Bauddhalaya). It says that for a dvi/a, 
who enters an abode of the Buddhists even in great distress, no 
absolution is envisaged even by performing hundreds of expiations. 
The Buddhists are pronounced to be heretics (pasandins ), because 
they are revilers of the Vedas. Hence a dvija should not see 
them, as they are expelled from the dharma. A dvija is not to 
enter a Buddhist abode knowingly and not even unknowingly. 2 If 
he does so knowingly ^ there is no absolution. Such is the view of 
the $astras. 

The significance of these verses has not been properly pointed 
out. K. Damodaran Nambiar 8 does not take any notice of them 
in his published thesis. R, S. Bhattacharya 4 records a reference 
to them in his list of Puranic passages dealing with the Buddha, 
the Buddhists, Bodhi tree and the Sakyas. P. V. Kane 6 reproduces 
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2. In the absence of a critical edition the minor variations 
in reading cannot be fixed. The reading vapi in verse 
53 does not give a complete sense. We have preferred 
the reading napi for vapi. 

3. Narada Purava : A Critical Study (All-India Kashiraj Trubt, 
Varanasi, 1979). 

4. Itihasa- Pur ana ka Anuttlana (Varanasi, 1963), Appendix 
4, pp. 280-86. 

5. History ofDharmafastra, Vol. V, part 2, pp. 892 f. 
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the first two verses as an Important argument in support of the 
time bracket A. D. 700-1000 which he suggests for the composition 
of the Namda-puraya. 

The verses are to be placed in their proper historical perspec- 
tive to yield satisfactory meaning. The Puranic passages reflect 
divergent views about the Buddha and Buddhism, 6 which at times 
are mutually conflicting and dimctilt to reconcile. We have to 
find out how the compilers of the Pur anas have recorded different 
views about the Buddha, how the pasanda, referring to the 
Buddhists, has come to acquire its current connotation in Sanskrit 
sources, how the concept of ten incarnations of Visnu has originated 
and its ten names, including that of the Buddha, have got fixed, 
and how the criticism and evaluation of the Buddist ideas and 
practices have received their present form in the Puranas. An 
enquiry into all these points will help us place the reactions of the 
orthodox Brahmanism to Buddhism in the correct historical seque- 
nce and will be useful in understanding the process of gradual 
assimilation of Buddhism in the folds of Brahmanism. But, not all 
the questions have been subjected to a systematic analysis, with 
the result that we face difficulty in placing the Puranic accounts of 
the Buddha and Buddhism in any one period of Indian history. 

To emphasize the need for this ^ type of study we may refer 
to the scholarly researches of R. G. Hazra. He builds an argument 
on the basis of 'the hatred with which the Nagnas (the naked) 
have been mentioned in chaps. 78 and 79' of the V ayu-purana. 'The 
word nagna is said to mean those people who are stripped of the 
garments consisting metaphorically of the Vedas. Such people 
are clearly the Jains and the Buddhist, because the terms 'Nirgran- 
tha s and 'Pasanda' also have been used in these chapters of the 
Vayu. The contempt shown for these religious sects could be 
possible only when their religions were in. a decadent state. 
Buddhism-, which found its strongest upholders in Aaoka Maurya 
and Kaniska, was probably in a flourshing condition to the end of 
the second century A." D. So the chapters of the Vayu cannot 
possibly be earlier than that time 5 . 7 In this chain of argument the 

6. R. S. Bhattacharya, op. cit. 

1, Studies in the Puranic Records on Hindu Rites and Customs, 
p. 16. 



JAN., 1984] TH E NSRADA-PURS^IA ON BAUDDH5LAYA 23 

main point, that the contempt shown for Buddhism could be 
possible only when it was in a decadent state, is at best a subjective 
assumption. If there are two antagonistic groups, one group will 
not wait for the other to decline to give expression to itb hatred. 
This type of behaviour will be expected from the lukewarm 
supporters within a group. The Puranas represent the views and 
feelings of the Brahmanical circles. Why could they not give vent 
to their, contempt or hatred in periods earlier than that of the 
decline of Buddhism ? Such an expression of contempt can be 
possible any time in the long history of the antagonism of the two 
religious grups. What is really relevant is the fixing of the period 
of the first emergence of antagonism between the two and also of 
periods when the antagonism was pronounced and bitter. Thus a 
late date for all the Puranic passages denouncing Buddhism and 
Buddhists cannot be upheld. We know that feelings against the 
Buddhists rose high in Brahmanical circles towards the close 
of the Mauryan period. Even if the theory of the persecution of 
the Buddhists by the supporters of Brahmanism cannot be fully 
substantiated, it is admitted on all hands that the resurgent Brah- 
manism was critical of Buddhism. The antagonism persisted. It 
became pronounced during the times of Kumarila and oankara, 
but was noticeable even when Hsuan Tsang visited India. 

E.. G. Hazra 8 has very convincingly determined the history 
of the inclusion of the Buddha in the list of the ten incarnations of 
Visnu. He points out that f the Buddha incarnation r seems to have 
been unknown in the beginning of the sixth century A. D.' and 
that c the Buddha began to be regarded as an incarnation of Vis -^u 
from about 530 A. D.' The important Puranic passages mention- 
ing the Buddha in the list of Visnu's incarnations, recorded by 
R. S. Bhattacharya, are : Padma, Uttara 257, 40-41; Lingo,, II. 48. 
31-32; Varaha, 4. 2; 113. 42; 211. 68-69; Matsya, 285. 6-7; Garuda, 
1.86. 10-11; II. 20. 31-32. 

But the acceptance of the Buddha as an incarnation of Visnu 
did not mean an approval of the philosophy and practices of 
Buddhism. This is a strange approach on the part of the compilers 
of the Purdnas. They accepted the Buddha, but, in the same breath, 

3. Op. cit., pp. 41-42, " ! 
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denounced the doctrines of Buddhism. 9 They maintained that 
Visnu appeared as the Buddha and preached the peculiar doctrines 
of Buddhism to delude the daityas \vith the ultimate aim of destroy- 
ing them and the Mlecchas. This interpretation of the role of the 
Buddha and the bitter antagonism towards Buddhism can be seen 
in many Puranic pass ages; Padma, Bhumi 18.66; Srsti 73. 92; Uttara 
263.69-70; Bhagavata, I. 3.24; II. 7.37; X. 40.22; XI. 4.23; Agni 
16.1-4; Bhavisya, III. 1.36-42; IV. 12. 26.29; Skanda> Reva, 151. 
21-22; Matsya, 47.247; Gantja, I. 1.32; I. 145. 40-41 ; Brahmanda, I. 
3. 28; Siva, II. 4. 9. 15. 

An important point in the Puranic criticism of Buddhism is 
that it is opposed to the Vedas. In many Puranic passages the 
Buddhists are criticised as being revilers of the Vedas; Agni, 161. 
1-4; Siva, II. 4.9J5; Matsya, XXIV; Visnu, IV. 8. 8. 

It is, however, interesting to note that the Puranas did not 
denounce everything connected with Buddhism. The Bodhi tree, 
under which the Buddha attained knowledge, acquired high respect 
as a religious object. 10 The Agnipurana 11 goes to the extent of 
saying that a pious man, by bowing to the Bodhi tree, attains 
heaven. 

In this connection it is of some interest to note how the term 
pdsanda came to be applied to the Buddhists in a derogatory sense. 
Monier-Williams 12 explains p^ sand a as meaning 'a heretic, hypo- 
crite, impostor, any one who falsely assumes the characteristics of 
an orthodox Hindu, a Jain, Buddhist.' This usage of the term is 
more popularly current under its wrong spelling pakhanda. It is a 
later usage of the term which became so fixed that its origin and 
earlier usages have not been recorded either in ancient or in 
modern lexicons. The term appears in Jain literature and Asoka's 



9. Padma, Uttara. 263.70 
10. Vayu, 111.27 



^ 

See also Padma, Uttara 117,30- 



11. 115.37 

12. A Sanskrit-English Dictionary, p. 624 ? s. v. fa?a$da. 
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incriptions and signifies a religious sect. 18 In Aloka's inscriptions 
it occurs at many places. In Rock Edict XII at one place it 
signifies 'followers of different doctrines' or c diflferent religious 
sects', 14 but, in the following line it signifies a religious sect, the 
expressions suva-prasarhda t ata-prasamda and para-prasamda being 
used respectively for all the sects, one's own sect and other sects. 15 
Pillar Edict VII makes it quite clear that it was a general term 
and was not restricted to the Buddhists (samgha}^ Ajtvikas or the 
Jainas (Nigaffttha}, lQ These incriptions do not show any derogatory 
meaning being attached to the term. It occurs in the Hathi- 
gumpha Inscription of Kharavela. Here also it means a religious 
sect without any suggestion of disrespect or hatred. 17 

The derivation of the term pasanda is not known. D.G. Sircar 
approves Schubring's suggestion to derive it from Sanskrit 
pars ad 'a. , 13 

But, for Kautilya, the term had lost -its earlier innocuous 
connotation. In the Arthaf astro, the term pjsanda occurs at eight 
places, 19 whereas at one the form is pzsandin.' 2 ' The religious 
character of the pssaydas is clear in many passages. Thus, in 
one a prince in disfavour is advised to secretly rob the wealth 
of pasanda corporations or the wealth of temples except that 
to be used by Brahmaaas learned in the Vedas. 21 In another 
passage advising a king to look into the affairs of people in a pres- 
cribed order the pasandas are grouped with temple deities, hermit- 
ages, Brahmanas learned in the Vedas, cattle and holy places. 533 

13. D. G. Sircar, Select Inscriptions > p. 213, f. n. 1. 

14. Ibid, p. 33, line 1. See also R E XIII (D. G. Sircar, 
op. cit., p. 36, line 4). 

15. See also REV, line 3; RE VII, line 2; IX G. Sircar, 
op- cit.., pp. 23. 27. 

16. Lines 15-16; D. G., Sircar, op cit., p. 66. 

17. Line 17, D. G. Sircar, op. cit., p. 211 Sava-pasawda- 
pfijako . 

18 Op. cit.., p. 213, f, n. 1. 

19. L 18.9, 12; 1.19.29; II.4.23; 11.36.14; 111.16.32, 33, 39. 

20. II.36.5. 

21. LI 8. 

22. I. 1929 



26 

The occurrence of the term pasanda an III. 32.42 makes it clear 
that it refers to a religous sect. The pasandas are mentioned along 
with /nrtrywj, ahamins, vjnaprasthas t yatis and brahmacanns. They 
are said to be without money and gold. The people belonging^ 
a p3fa>ida had their own peculiar dress (pasandacchadma.)*** 
Many passages in the ArthaiSsira show that the pasaitdas were view- 
ed with contempt. In one passage they are bracketed with the 
candalas; their quarters are required to be located on the outskirts 
of the cremation ground 24 . It is laid down that officers in charge of 
charitable lodging-houses can allow lodging to pasandin travellers 
with the permission of the gopa.' 2G Likewise, agents operating 
along roads and away from roads (pathikotpathikaJca) were required 
to make a search for suspect people inside the city in deserted 
places 5 work-shops, ale-houses , cooked-rice houses, cooked-meat 
houses, gambling dens and quarters of pasaydas ( p:isandavase$u }* , 
The pua'tfas often lived together. 31 That there were corporate 
bodies (sanghas] of the pas ayd as is, clearly recorded in one passage. a 
The pasaydas clearly did not command respect. Possibly on 
account of their unorthodox ideas and way of life "they were treated 
with contempt and suspicion, 

The feeling of contempt for the pasandas can be seen in the 
Manusmfti-* 1 also. It requires a king to instantly banish from the 
town gamblers , dancers and singers, cruel men, men belonging to a 
pj/a>jda } those following forbidden occupations and sellers of spiri- 
tuous liquor. Kulluka has explained pasaoda to mean revilers 
of the Vedas who resort to acts or rites opposed to the Vedas 
and Smrtis (ved&vidvifak frutismrtibahyavratadharivafi). Apparently 
Kulluka was fixing on the term the meaning current in his 
awn time. The original passage does not suggest that pasanda 

23. 1.18.22. 

24. II. 823 

25. IL36.3 

26. 11,3614. 

27. in. 16 33-3rr*rfTC qrcro 

28. I. 18.9. 

29. IX, 225fiRnsnq f Sf 

t tflftfrtw ftrsf 
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had come to signify a heretic. The relevant expression means 
'persons belonging to the pisandas ' (pasandasthatxtca manavJn). The 
term pasanda refers to groups, possibly sects, of people who were 
considered to be undesirables. They were kept away from the 
city to save people from being influenced by their way of life. 

The pas and as had their own characteristic social and religious 
views and behaviour. It is understandable that they could be 
easily distinguished from others. They emerged as distinct groups 
with some kind of corporate life. Their corporate nature is noted 
by Yajnavalkya 30 ., Narada 81 and Katyayana 3:i who place them 
along with other groups whose corporate nature was recognized by 
the Srnrtis. Yajaavalkya lays down the policy which a king is to 
follow in respect of corporate bodies, and concludes by remarking 
that this is applicable alike to the heyis, naigamas and pasandins\ the 
kinff should preserve their unity and maintain their existing rules. 
Katyayana says that ganas, pasandas, piigas, vratas, irenis and others 
who live together (samtihasthah] are called groups (or corporate 
bodies, vargakhyah). According to Narada the conventions of 
pasandins, naigamas and others are known as samaya. He requires 
the king to honour the conventions of the pasandins, naigamas, srenis, 
piigas, vratas, ganas and others. 

Among the various sects or pasandas the Buddhists and the 
Tainas were pre-eminent on account of their corporate organisation. 
They had sanghas for their monks and nuns. The sanghas had a 
close corporate life with definite rules to regulate it. It was in the 
fitness of things that the term pdsanda> which was supposed to refer 
to sects existing as distinct groups, came to be applied to the 
Buddhists and Jainas. 




31. 

: n 

Quoted in Smrticandrika, Vyavahara, p. 18. 

32. X. 1-2 qfrsrf^tTRrafat ferFcr; sw^r 

n 
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In some Puranic passages > though the name of the Buddha is 
not openly associated with pasanda* the context does not leave any 
doubt about p~isanda referring to the Buddhists, 33 But, some 
passages connect Buddha and prisanda and make a reference to the 
corporate nature of the pjsanda. Thus, in the Garudapurana^^^ 
among the Murtis of Vismi, Buddha Is to be invoked for protection 
from the pasandas (Buddhah pasatidasawghztat}. In a similar passage 
in the Bhagavatapuratja the expression is Buddhastu pasandagana* 
pmmadat. In these two passages the occurrence of the words 
sawgkata and gam is to be noted. 

It seems that in course of time in using the term pisanda the 
corporate nature of these sects was not given its primary impor- 
tance. Instead the pasandas* opposition to the Vedic religion came 
to be emphasised. Thus, the term came to be explained as refer- 
ring to the unorthodox or heretical views of Buddhism, known to be 
opposed to the Vedas. The AgnipuranoP* refers to the birth of Vijnu 
as Maya-moha, the son of ^uddhodana, and says that he deluded 
the daityas, who gave up the Vedic religion and became Bauddhas; 
he next became Arhata and turned the remaining daityas into 
Arhatas. Thus the pasandins for whom the Vedic rites were prohibit- 
ed came into existence* (Evavt ptscwdino jata mda-kartnUivarjitih). 

From this change in the usage it was a natural corollary that 
the term was not restricted to the Buddhists and could be used for 
other sects which did not subscribe to the supremacy of the Vedas 
and did not fully follow the injunctions in the Vedas and Smrtis. 
Thus, pjtayda became a general term for a heretical or unorthodox 
sect. The Kurmapurana mentions a number of Pdsaqda Sastras 
which were Tantric or had imbibed Tantric rites and practices : 
Kapala, Bhairava, Yamala, Varna, Arhata, Kapila, Pancaratra, 
Damara,, Nakula, Purva-paacima, PaJupata, Soma, Langala, Satt- 
vata and many others declared by&va. 86 In the 

"- 



. 

33. See R. G. Hazra op.cit. 16, 

34. I. 202. 

35. 161. 1-4. 

36. 1.12,256-58; 1.16.115-17; 1.24.31-33; 1.29.25; 11,16.15-16; 
11.21.32-33; 11.37. 146-47. 

37. Uttarakhanda, 263 A story in a Manuscript of the 
TadmapurSna (MaghamShatmya 3 Uttarakhaiida MS. No.93 1 
in the Dacca University MSS. Library)* describes the 
Saivas as Veda-bahya and pasa^da. See R. G. Hazra, 
op.cit, pp.223 f, 
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the pasandins include Siva- worshippers. 

We have now to assign to the passage in the Narada-purana 
its proper place in the history of Puranic approach to the Buddha 
and Buddhism and the gradual transformation in the meaning of 
the terms pasatjda and pasandin. It seems that for the author of 
the Ndrada-purana pasandin was not a general term for a sect. He 
is not aware of the earlier application of the term to Buddhism on 
account of its corporate nature. He uses it as meaning a heretical 
or unorthodox sect. That Is why he says that the Buddhists are 
called pasandins because they revile the Vedas. In this respect 
the present reference represents the phase reflected in the 
Agnipuraaa^ 8 passage recorded above. 

H, H. Wilson 39 regards the Narada-purana to be a compila- 
tion of the sixteenth or seventeenth century. R. N. Mehta 40 infers 
that part of the Naradapurana including the Kurmarikakhanda Was 
written in the seventeenth century. But, other scholars generally 
favour an earlier date for the Narada-purana. According to D. K.. 
Shastri 41 this pur ana was written sometime between the ninth and 
twelfth centuries. R. G. Hazra's 42 suggestion (A. D. 875 to 1000) 
is not much different from this time-bracket. Other scholars 
favour an earlier upper limit in A. D. 700, though they suggest 
different lower limits : A. D, 800 (H. P. Shastri* 3 ), A. D, 900 
(Baladeva Upadhyaya^) or A. D. 1000 (P. V. Kane 43 and K. 
Damodaren Nambiar 46 ), 

As in the case of Puranic texts in general, in the case of the 
Narada-purana also c it is necessary to study the text part by part, 
and to find out the respective dates of the part. 47 R. G. Hazra 



38. 161. 1-4. 

39. Visyu Purana, Preface, pp. xxxi-xxxii. 

40. Journal of the M. S. University ofBaroda,VoLXIV t No.l 

(April) 1963), p. 45. 

41. Purana-Vivecana, pp. 231-33. 

42. Op.cit, pp. 132. 

43. Descriptive Catalogue of Sanskrit MSS in the Govt. Collection, 
the Asiatic Society of Bengal, Vol. V, preface, p. cxxxviii. 

44. Purana-vimar$a t pp. 529-50. 

45. History of Dharmafastra, Vol. V, part 2, pp. 892-93. 

46. Narada Purana : A Critical Study, p. 229. 
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has attempted it in the case of many chapters in the Naradapurana* 
He places Wiradlya chapters I. 1-41 (the verses in study I. 15. 51- 
53 belong to this group) between A. D. 875 and 1000, But, these 
chapters are to be identified with the Brhannaradiya-puraiia whose 
date has been refixed as A. D. 750-900 by R. G. Hazra himself. 48 
Hence K. Damodaran Nambir 111 favours the revised bracket of 
G. A, D. 750-900 for these chapters. It must, however, be noted 
that the detailed break-up of the chapters in this group, as given 
by R. C. Hazra 50 , mentions chapters I. 12-14, 17-32 but omits 
chapters I. 15-16 presently relevant to us. 

P. V. Kane is the only other bcholar to consider the date of 
this chapter in the Narada-puraya. As we have pointed out above, 
the time-bracket (A. D. 700-1000) suggested by him is based, among 
other arguments, on the strong view against Buddhism as recorded 
in. chapter 15. 

How do we explain the occurrence of these verses ? We do 
not have any other similar statement in any Purana discouraging 
persons from entering into a Buddhist abode. The only other 
authority laying down injuction against entry in a Buddhist house 
is Vrddha-Har.ta. He says that a person who goes to a Buddhist, 
Saiva or Pisaca abode should bathe in water with his clothes on 
and should recite Savitrl three hundred times, 61 This particular 
provision occurs in connection with the rules about expiation for 
contamination with unholy and unclean objects and persons. The 
text includes persons of some other sects or religions also in the 
category of untouchables. The pa$andins and the Saivas doing 
forbidden acts are specifically mentioned. 62 In a subsequent 
verse 63 for touching the leavings of the food of a aiva the gift of 



47, Ibid, p. 238. 

48- Op. cit.. p,129, See also his Studies in the Upapuranas, 
I, p. 344. 

49. Op. cit.> pp. 224, 228. 

50. Qp,ciL,pp, 184-85. 
5L IX. 364 



52. IX.358. 

53. 1X369. 
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a milch cow is prescribed. A verse ascribed to the Sattrimianmata** 
says that after touching the Buddhists, Pasupatas, Jamas, Lokaya- 
tikas, Kapalis and dvijas living by forbidden acts a person should 
bathe with his clothes on. Thus, Vrddha-Hanta forbids people 
to enter a Buddhist abode because their touch was considered to be 
impure. 

The contempt for Buddhists expressed in the Narada-puraMa 
is stronger. Whereas according to Vrddha-Harita a person going 
to a Buddhist abode is absolved merely by entering water with his 
clothes on, the Narada-purana takes a more serious view and says 
that there is no expiation for this sin. It will be interesting to 
compare the Narada-puratia passage with the Dharmatastm injunc- 
tion that no one should go to a Jain temple. The Bhavisyapurana 55 
says that one should not speak the Yavani language even though 
on the point of dying and should not enter a Jain temple even when 
attacked by elephants. The text avowedly says that these are 
injunctions laid down by the Smrtis. 56 As is well known, the 
images of Jain ththankams are without any garments. For non- 
Jainas it was considered to be indecent. But there is no such 
reason for prohibiting people from entering a Buddhist religious 
place. The images of Buddhas and Bodhisattvas do not suffer from 
any such shortcoming. That is why the compiler of the Narada* 
pwana had to advance another reason for prohibiting people from 
entering a Bauddhalaya. Here Bauddhalaya is not used in the 

54. Quoted by Smrticandrika, I, p. 118 



Apararka (p. 923) substitutes caiva, nastikan and sacailo for 
Jainan, Kapilan and sav.isa. The Mitak$ara on Yajnaval- 
kya III. 30 ascribes it to the Bmhmandapuraqa replacing 
Bauddhan, Jainan, Kapilan and fsprstva respectively by 
tfaivan, sprtfva, Nastikan and tudran, 

55. IIL3.28.53-54 



1 1 

56, We have not been able to trace parallel passages in any 
Smrti. See above f. n.51 for Vrddha-Hanta prohibiting 
entry in a Buddhist, Saiva and Pi^aca temple, 



32 w -roa^ [VOL xxvi,, No t 1 



sense of the house of an ordinary Buddhist, It refers to a Buddhist 
monastery. A follower of the Brahmanical faith did not have any 
serious apprehension of being infected with anti-vedicism at the 
house of a Buddhist householder, but he definitely ran the risk of 
exposing himself to anti-Vedic influences if he entered a Buddhist 
monastery. 

We know that corruptions gradually crept into Buddhist 
monasteries in the post-Gupta period. This was mostly due to the 
prosperity of the monasteries and the increasing influence of 
Taatric rites and practices, But, possibly by the time of the com- 
position of the verses in question this aspect of the life in Buddhist 
monasteries had not become so pronounced as to be a reason for 
stopping common people from entering them, 

Thus we can suggest that the present provision was formula- 
ted parallel to the injunction against entering a Jain temple and 
belongs to a period when resentment against the anti-Vedic stance 
of Buddhism had gathered momentum and when the earlier asso* 
ciation of the term pjfaffa with the corporate activities of the 
Buddhist Sangha had been forgotten; but it was before the Buddhist 
monasteries had become disreputed for their immoral activities, 
A date between A, D, 700 and 850 will serve the requirements of 
the case. 



PRAKRTILAYA" IN THE PUR ANAS 

By 

RAM SHANKAR BHATTACHARYA 

While commenting on the 13th mantra of the fsavasya-upani- 
sad Sankaracarya remarks : 3T|TKJT spsfair: srferf^cr ?fcf(12th mantra) 



It is remarkable to note here that though prakrtilaya is one of 
the important topics discussed in the Yoga 1 as well as in the 
Saribkhya philosophy 2 , yet Sankaracarya thought it necessary to 
refer to the Pauranikas(i.e. authors of the Puranas) while mention- 
ing the authority fox prakrtilaya. 

It would be wrong to supposse that $ankara referred to the 
Purana as he did not consider the Yogasutra authoritative ? for he 

quoted its sutras twice in his bhasya on the Brahmasutra; YS.2.44 
and 1.6 are found to have been quoted in the bhasya on Br, Su. 
1.3.13 and 2.4.12 respectively. 

From Sankara's remarks it appears that the Puraias (in 
which the Mahabharata is also included) contain elaborate 
descriptions of prakrtilaya and these descriptions were considered 
by him highly authoritative, 

It is necessary to say here something about the nature of 
prakrtilaya. It is a 'state' which is aquired by those yogins who 



1. Gf. wreznft f^r^fcT^ZTFTTfr (Yogasutra 1. 19). The 
Vyasabhasya speaks of the prakrtilayas on YS. 3. 26 



: Samkhyakarika 45); rf 

cT (Samkhyasutra 3. 54). Though this 

sutra of the Samkhya-sutra does not mention prakrtilaya 
by name 3 yet there is not the slightest doubt that it 
alludes to the state of prakrtilaya. Devala ; who was a 
follower of Sathkhya, spoke of prakrtilaya as one of the 
four prayojanas (vide Moksakanda, p. 8). 
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rigorously practise acute vairagya but fail to acquire discriminative 
fliH^rnnient (vivekajfona). On account of their ignorance about 
thp nature of the constituent principles, especially of the purusa 
these yogins merge after their death into one or other 



of the 



The word pmkrtilaya is found to have been used in two 

HOWent senses in gastric works. Usually it is analysed as ST$?ft 
or srffrj) wft ^ and the word means c that y ^. n whose injnd has 

n^ed into one or other of the eight prakrtis.' (The word pra- 
ftil na is also used in this sense). It may also be analysed as Sffijt 

orSTffw) W and the word would refer to the state in which the 
ma ot a yogm as described above remains. 

^^Foliowing passages about prakrtilaya are found in the 



*? .^ , n ,de r p 

.': The ISrahmSnda-p. (1.30.44-45a) reads : 

' 



. , 



adlk?a 
<>" taken as the t *-T 1. to 



corrected to ^ a > C rmpt and to be 

These 
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(ii) A similar passage is found in Agni-p.379.l-2a (with the 
readings 



(iii) An elaborate description of these five gatis is found in 
the. Anusasana-parvan. (16,60-65a) of the Mahabharata, The 
verse (63) on prakrtilaya reads as follows : 



SRTcFT 



6. Maskarin in his bhasya on G. Dh. Sutra 3.1 quotes the 
following verse without mentioning its source. Most 

probably the verse belongs to some Purana ( 



J ll). 

7. Since traditional commentators take the word prakrti in 
prakrtilaya in the sense of Jf^ft (or Sl^fir^), one expects 

STfrf^sr 55iITfTT^ in the place of ST^dfar ^mT^, It appears 
that the lay a of the citta in a prakrti is regarded as the 
&zj;0 of prakrti itself in a secondary sense. 

8. The critical edition however reads the verse as ; 



u 

(16.63). Following points are to be considered in connec- 
tion with this reading : 

( i ) Though the word apunarmura is grammatically 
correct, yet it is hardly used in the works on philo- 
sophy of Vedic tradition. 

( ii ) The word mara is to be taken in the sense of death 
or passion and the like. In this sense apunarmdra- 
kamas are inferior to apunarbhavakamas , 

( iii ) Prakrtilayas do not possess paravairagya as defined 
in Yogasutra 1.16 and as such the reading qf^T^ 

cfd^t T^ cannot be accepted as valid. Paravairagya 
is intimately connected with viwkajnana which 
invariably leads to isolation. The Samkhya-yoga 
school asserts that prakrtilayas do not attain isola- 
tion; see the comm. on Sam. Ka 45. According to 
the commentator Gaudapada the vairagya in pra- 

krtilayas is ST^T^^. Mathara remarks that prakrti" 
layas possess vairagya without uivekajnana. The 
Yuktidlpika observes : 



36 JWT PURXtfA [ VCL. XXVI.,NO. 1 

It h to be noted here that though this verse uses the expres- 
sion apunarbkavakma (possessing the desire for not coming again 
in this* trail smigratory existence) yet the prakrtilayas are said not to 
attain isolation or emancipation directly (see footnote 8) That is 
why the obserations of the commentator Nllakaritha ( sr?Rcftet *T 



are against the Samkhya-yoga view. 

(B) In some Puranic passages prakrtilaya is mentioned in 
connection with vairagya (dispassion). As for example we find the 
following verse in Vayu p. 102,93b-94 : 



The expression prakrtmam layasya undoubtedly refers to the 

state Qpm ! >rtilajQ. 



(G) The particular form of bondage (bartha) found in the 
/r.rft/v U called prakrta. This bondage is also mentioned in 
some Purauic passages; vide Vayu-p. 101.59; Brahmanda-p. 3.3.37b- 
38. - An enumeration of bandhas (which are eight in " number since 
there are e lg nt praxis, according to Samkhya; cp. ^ 
Tattvasamasa-sotra-l). For Sf.ptBiai^, see Si va -p, I. I8 . 2-4. 



getdisv n WUch the * a yogin 

,, This w]ly the 

u Preferable to %^ f S 



3.3.37b-38; Vayu-p. 

P 



10 H ^ 

"8 ^ 

' 
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(D) The period for remaining immersed in each of these 
eight prakrtis has not been mentioned in the works on philosophy, 
It is the Vayu-purana which contains a passage that specifies the 
period as follows : 



n 



Here the bhautikas are those beings whose minds are immers- 
ed in the five bhutas, i. e. the tanmatras' 1 '* > which are regarded as 
prakitis. Abhirwnikas are those whose minds are immersed in the 
ahankara principle one of the eight prakrtis. Bauddhas are those 
whose minds are immersed in the mahat principle one of the 
eight pratrtis. Avyakta is the prakrti in its equilibrium state. It 
is to be noted in this connection that the indriyacintakas do not fall 
under the field of prakrtilaya, for the indriyas are not regarded as 



|: I IV 

(Siva-p. 1. 18. 2-4r). Mention of eight prakttis is found 
in many places in Itihasa-Purana literature. While 
commenting on 'sr^feiv^: qt ^T^^f^c^iT 3OT*? 3 (Bh.sma- 
p, 5. 12) Devabodha takes prakrti in the sense of eight 
prakrtis (srftt^rr: srffafa^faszr: HHWT:). 

1 1. These verses are found neither in the extant Vayu-purana 
nor in the Vayavlya section of the $iva-puraaa. It is 
quite possible that these verses were left by the later 
redactors of the older Puranic texts in which they occur- 
red. There is a Vayavlya-upapurana (vide Studies iri the 
UpapuranaSj I, p. 489). As it has not been published, 
it cannot be said whether these verses belong to this 
Upapurana or not. That these verses belonged to some 
Puranic work was known to ancient teachers. Medhati- 
thi (on Manu 1.78) quoted these verses (with slight 

variations) with the remarks "^cF f|| ^TTW^R !". 
12 TanmMtras are somtimes called by the name bhtita as has 
been " stated by the comm. Yuktidrpika : VT 



NO. 



. 

^ hide in the purusa-prmciple, 
rlfc; similarly those beings, who abide m tne p F 

are not to be taken as prakrtilaya, ****** not ajraftf*. 

(E) Son. Puranic passages are found to refer ^o the state 
of A'^ without using the name an example of w*eh 
found in Santi-p. 217.21 which reads : ^T^PT **T ^ W* 

^M^T, ** ft* II ^at this verse refers ; tc^he 
* has been clearly shown by the comm. Nilakatfha. The 
^; undoubtedly shows that the verse speaks of 
There are such verses in the Puranas as seem to refer 
to the prakrtilayas though they contain ^^'^^f^ 
and bj nor their equivalent,. W, Vayu-p. 102.32b.33;" here 
the words qrvRNtm ^ d WW ^em to refer to the state at 
prakrtilaya. The passage *wft HSI^tq^ ^ t ST^f^?f- (Vayu-p. 
101,85, " Brahmanda-p. 3.2.83) may also refer to this state. 

Though the extant Puranas do not seem to contain much 
material on the state of prakrtilaya, yet gankara's referring to the 
Puranas indicates that the older forms of the Puranas did contain 
much more material than is found in the extant ones. 15 It is quite 

"13. m % 



sr^rer: 

(Ys. 1.19)(Gomm. on 



ant p.2 17,21). 

14. jfe^f3wr: ^fRrsr ^rrPr? ^ 11 



15. It is remarkable to note that after describing the five 
gtiiis (in which prakrtilqya is included) the Anusasana-p. 

says %TFffOTtem : <T^TT if&j: ^cIF:' (16.65a). That 

^r^tfii/aja was described in the Vedic as well as in the 
Pyr4iiic works is undoubtedly proved by this statement. 
Most probably the Puranic works referred to in this 
verse are older thaa the extant Puranas in which prakrti- 
has been described. 
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likely that a large number of Puranic passages on this state occur- 
ring in the older forms of the extant Puranas were left in later 
times by the authors of the extant Puranas, as these authors, whose 
chief purpose was to preach sectarian religionb in various ways, 
felt no interest in the tasteless theme of prakrtilaya. 

Pra^rtilaya falls under the field of nirbtja form of concentra- 
tion (samadhi). It is gratifying to note that the nirbtja samadhi 
has been described in the Puraaas in a considerable number 
of passages. 16 



16. 

3f || (Visnu-p. 1.22.50); 
- (Kurma-p. 2. 48.44); 
(Bhavisya, Brahma, 62. 13); 



(Visnudharma; vide Studies in the Upapuranas, 

I; P . 121). 



A FEW PURAlsIIC PASSAGES AND VIEWS WRONGLY 
UNDERSTOOD BY MODERN SCHOLARS 

By 
RAM SHANKAR 



We sometimes come across glaring mistakes in the transla- 
tions (or explanations) of Puranic passages in. the works written by 
modem scholars * Erroneous views on Puranic matters are also 
found in these works* In the following pages a few examples of 
wrong translations and views are given to draw the attention of 
scholars interested in Puranic studies. These examples would 
show that a sound knowledge of Sanskrit as well as of Puranic 
tradition is essential for carrying fruitful research in the Puranas 
(Epics are included in the Puranas). 

(1! A wrong observation on aa expression of the Yayupuraria 

Referring to the names of measures (especially land measures) 
as giwn in some of the Purauas, Wilson observes : "The Vayu- 
purai,a giving similar measurements upon the authority of Manu 
(iflfWfr SWWrfsf ) f although such a statement does not occur in the 
Manusafihita, adds that . . . (Visnupurana, p. 40; footnote no. 6 
<m the verse 1,6.19; pub, Punthi Pustaka, Calcutta). 

According to us the aforesaid observation of Wilson is wrong 
as it is based on a reading of the Vayupurana which is evidently 
corrupt. 7 



are 



printed (Aaandasrama ed.) 



(8.101-102a) 

It is a pity that a Puranic scholar like Wilmn r i j 
that the printed rearfine a ^r J h n failed to 

"' " 



(as 

bears 
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It can be easily understood that in the expression 

tne word iTTt^rffsf must be taken as an adjective qualifying 
the noun snrronfa (measures). The word ifjftsrfft can be taken as 
an adjective if it is regarded as an example of Bahuvrlhi compound 
bearing the sense of IT<T: s{^: sfar grfcf- Do these words express 
any sense in connection with measures. What purpose is served 
by the word manas (mind) ? No meaning of the word artha (namely 
prayojana 3 vastu, abhidheya-, etc.) suits the context. 

It is evidently clear that had the aforesaid expression contain- 
ed the word *r?f , it would have assumed the form Tpfq-ff?f (in 
Bahuvrlhi compound) meaning e those whose artha is Manu'. Does 
the word qFepjffr yield any sense ? It is absurd to think that the 
sage Manu is an artha (in any of its senses recorded in the lexi- 
cons) of the measures. Even if we take the expression as a non- 
compound word and read it as *tfR?fi : SRHlfa we do not get rid 
of the absurdity, for there is no sense in saying that c the measures 
are the arthas of Manu 5 . 

All these tend to prove that the printed reading is corrupt 
and it requires to be corrected. 

If we compare the aforesaid Vayu passage with the similar 
passages in other Puranas 1 , it would appear that the printed 
reading *rq>r?!% snTTOTf'T mus * be corrected to trFTT*T?fr W^ffr 
(^^RT) meaning f they conceived (or standardized or fixed) mea- 
sures for the purpose of measuring things'. It is needless to say 
that this is the only reading which yields sense and suits the 
context. 

(2) A wrongly conceived name of the descendants of 
Druhyu > the son of Yayati 

Wilson writes : "The Mahabharata says that the descendants 
of Druhyu are the Vaibhojas, a people unacquainted with the 
use of cars or beasts of burden and who travel on rafts. They 
have no kings" (Visnupuranaj 4. 18, p. 354). 



1. sniTTsr'ffa SRFTTfr <T^t SHjfo ^fax (Brahmanda-p. I. 7.95; 
Dev;-purana 72,14); mTr^fft 1 ff*TFTTf?T 
(Markan4eya-p, 49.36;^ refers to 
C 
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The above account is based on Adi-p. 85,34 (ffft: 
: and Adi-p. 84, 21-22 (w^^f^Rf'''"^^ >ffar3f5<? 



It is highly lamentable that a scholar like Wilson thought 
that the word Vaibhoja could be the name of a people on the 
basis of the passage pft; ^fTC?j t^T:, in spite of the fact that Adi- 
p, 84,22* uses the word sffaRfss in connection with the descendants 
of Druhyu. There is not the slightest doubt that in Adi-p. 85.34 If 
Is an indeclinable and that sftq is the name of the people. It is 
gratifying to note that Bhojas as the descendants of Druhyu have 
been mentioned in Matsya-p e 34,30 also (|^ft ^ #err ^snr:), 

(3) A Wrong rendering of yuga in VismipurS^a 2.3.52 

While dealing with the life of Bharata ( Jadabharata) the 

Visim-purana says : 



\( 

(2.3.52). 

Wilson translates ynrnmt^T as 'fixing his eyes upon the 
pole" (p. 200). Here yuga has been taken in the sense of a pole, 
which in the present context means 'the long rounded piece of wood 
attached to the palanquin (Hbjka) of the king. 9 

Though apparently there is no difficulty or impossibility in 
gazing the pole of the palanquin by Bharata, who was one of those 
who carried the palanquin, yet this sense does not seem to be 
appropriate, if we consider the two epithets (viz. irf^f % w . and 
of Bharata given in the aforesaid v<5rse. What is the 
nlevance or coherence in saying that a person, who was the best 
of intelligent persons and was of stupefied mind, looked to the pole 
ofthepafanquin.- Bharata was called jadanati on account of his 
being fully absorbed in meditation on the self ie. he acted a , 
if be 



reality he was neither lunatic nor idiot.* 
2. Cf The &,trte statements on the nature of o of 



^ ' 

^ 



JAN,, 1984] PURAJfctrC PASSAGES AND VIEWS WRONGLY UNDERSTOOD 43 

In fact 9Trwm^5>FT 3 bears a highly specialized sense, when 
it is used in connection with yogins or sannyasins and the like. 
Traditionally in all such passages yuga stands for the measure of four 
hastas (one hasta-24 angulis = 18 inches). 4 Thus it is clear that 
according to the Visnupurana Bharata carried the palanquin (with 
others) and while moving he used to look at a space of four hastas 
only i.e. he did not cast his eyes at a long distance. 

It should be noted in passing that this meaning of yuga is 
metaphorical. Since yuga means a yoke 5 which is usually of 
four hastas* only, the word was metaphorically used in the sense of 
the measure of four hastas.' 1 



(4) A wrong rendering of the word ^TZTTK^^T^r one of the 
characteristics of the Fur arias 

In his Preface to the Visnupurana Wilson has quoted the 

and has rendered the expression fmnc&t? ^ferT^FT by 'destruction of 

o, % 

the earth and the rest or final dissolution 3 (p. 5). 



3. <rref 5of zpnrmR'sfcpi' (snsnznftzitqftq 1 ? 2); 

^i|-'"qTfqT^-%g[Tr|%: (quoted in Bhaktirsamrtasindhu, sec. 
PaScima, Lahar! 1). 

4. On ^nrnftftt ^pf (Vana-p, 295. 10) Nil. remarks : 'q?i 



5. Tuga means srsfaffa^ 11 ^ (-^ J ^ on Klarna-parvan 34.21). 

anft ?TTW ^sp?gir: ?r^ssfrpcft ^rmi^^cft ^reft^cr-* (Main. 

on Raghuvamla 3.34). Dhurya is a bullock or horse 
yoked to the pole or carriage. 

6. ^ra^cf ^ effrsf ^JPSpft^'SR'aw^ ( Brhatpara^arasmrti 
5,72). a^ ^Tf cf ^I^Sfmorfflf^r 5J8Rt (Gomm. 

Durgaraasangamani on Bhaktirasamrtasindhuj sec. 
Pascima 3 Laharl 1). 

7. The Bhagavata uses the expression ^^T^rr^^ft^^ 

(5.10.2) while referring to the same incident. Isu (an 
arrow) also means a measure of length like yuga; it is 
about three feet; (vide Mon, Will,; s v. TO. jt appears 

that there were two customs (for sannyasins) for the 
space to be looked at at the time of wandering, 
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In the above verse satnsthana cannot mean destruction or 
dissolution, which falls under the characteristic pratisarga* 
Bvidently sawsthzna in the above verse means sannivefa, the usual 
meaning of this word (Amarakosa 3.3.124) or vinydsa (arrangement) 
and it is quite reasonable to hold that mETlfOTOTT points to those 
chapters in the Puranas that deal with bhuvanakofa. Though the 
fifth characteristic of the Puranas is usually said to be vamiyanuca- 
rite, yet the author of the above verse seems to include it in vamfa 
thinking that vamfyanucarita (deeds of persons mentioned in the 
genealogical lists) is not quite different 'from vamla. 

(5) A wrong view about the offspring of Kubera 

While dealing with the Pulastyas F. E. Pargiter says : 
"Visravas had four wives ........ Devavarninl, ........ Puspotkata,,.,. 

andVaka and ........ Kaikasi. Visravas's son by Devavarnin! " was 

Kubera Vai4ravana and Kubera had four sons NalakQbara/Ravatia 
Kumbhakarna and Vibhlsana and a daughter Surpanakha* (Anci- 
ent Indian Historical Tradition, p. 241). 

A perusal of the Puranas reveals that the view of Pargiter is 
based on a wrong understanding of the relevant Puranic passages. 
White it is correct to state that Viiravas had four wives", it is wrong 



Pargiter informs us that the account of the Pulastya dynasty 
is found m the five Puranas, namely the Vavu D BT ^ 

. Padma-p, and'the BJi^. 2 111 "* 94 ^-- 

fthe V.yu-p which 



(70.41 ) 

8. Pargiter spells it with a dental n /k- T, 

must be a cerebral in this wo ^ Wr n % There 

as '" "-"- " 
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Similar verses are found in Brahmanda-p. 3. 8. 46b-47 and 
Liiiga-p. I. 63. 61b-62a also. 

It appears that Pargiter takes Kubera as the agent of the 
verb ajanayat in both the first and second lines. Since it is said 
that KaikasI was the wife of Visravas (and not of Kubera) we are 
compelled to draw the conclusion that Ravaaa and others were the 
sons of Visravas (and not of Kubera) . 

A similar view is expressed in Kurma-p. 1.19. 9-12a. There is 
however no mention of the offspring of Kubera here. In Bhagavata 
9.2.31-32 Dhanada (i.e. Kubera) is said to be the son of Visravas. 
In these verses there is no mention of the birth of Ravana, his bro- 
thers and sister. Padma-p, 6. 269. 1549 do not say anything about 
Kubera. It is stated here that Kekasi ( i.e. Kaikasi) was married to 
Visravas and that they gave birth to Ravana, Kumbhakarna, 
ourpauakha and Vibhlsana. 

Thus it is clear that none of the Puranic passages referred to 
by Pargiter upholds his view. 

(6) A wrongly rendered verse of the Markandeya-purana 

Pargiter translated Markatideya-p. 10.31 as follows : 

"Hence O father, I will abandon this wellknown series of 
pains ... .... and I will depart. Does not the duty enjoined by the 

three Vedas, which abound in unrighteousness, resemble the result 
of sin" ? (Fn. Prof. Monier- Williams gives snftsrif as masculine 
only). 

The reading of the verse (in the Jivananda edition of 1879) is 
as follows : 



The above translation and the footnote show that (1) Pargiter 
took the word f^P^T as a separate word indicating a question and 
considered <TTCRw5tff%?r as one word and that (2) he considered" the 
second line an independent sentence since he took trayi-dharma as a 
word which should have been used in the masculine gender 
(dharma being a masculine word). 



XXVI " 



All of these views of Pargiter are untenable as the following 
consideration would show : 

It is astonishing that though the verse as printed contains no 
negative particle, yet Pargiter translated it -.fit were negative 
in sense. (Mark the expression 'does not'). 

The genuineness of the reading fta-T* is highly doubtful. As 
the word papa itself signifies k^a (censure) it is useless to make 
it compounded with Aim according to the Pamnian sutra 2.1.64 



The proper reading of the fourth foot of the verse is 

as clearly appears from the following works xvhich quote 
this verse mentioning the Markatideya-purana as its source : 

( j > The bhasya by Vijnanabhlksu on Samkhyasutra 1.6 (with 
the reading 3J *f |Wffe^)5 ( " ) the comm. by Nage.a on 
Samkhya-sutra 1.6 (with the same reading as found in Bhik.uj's 
bhasya); ( iii ) the comm. Vidvattof inl by Balarama Udas na on 
Sam. Ka 2 (with the reading *$* I'^faw ); (iv) the comm. 
Tattvavibhakara on Sam. Ka 2 (with the reading 3f *T 



Since kimpaka is a tasteless fruit, 9 trayUharma has been 
rightly compared to it. 10 The fruit is said to be poisonous 
though it is similar to mangoes in colour and smell 
{vide Jataka in Bengali, p. 180 ed. by Isanacandra Ghosa). 
Nagesa takes it to be the same as the nimba (comm, on Sam. Su. 
L6),, while according to others it is the mahatalaphala. 



In the above verse ^Jff3f*r*r is the object of cEfSfT^T. We are 
not going to say here anything about the reading of the wbrds 
f^Qf^f^, l-flH^fe^ or f :^r$f?*RW , or about the process of con- 
struing these words with the other words in the verse. 



9, Cp. PfMlfiflCM*!! ft^ITWB55^f (Medhatithi on Manu. 
296); see also Kimpakajataka . 

10. Cp. t?4 n4t^4n4ViHi nm^f vtH4iiti ^wt( Oita 9.21). 
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(7) A wrong rendering of the'word S a gar a in the 



Markandeya-p. 21.85b-86 read : 



OTKf: II 

The last line of the above passage has been translated by 
Pargiter as : "just as the oceans were burnt up when the fire of 
Kapila fell on them". 

The above translation shows that Pargiter took the word 
sagardh in the sense of 'oceans', 

Evidently the rendering is wrong. Here sagarah must be 
taken to mean 'the sons of Sagara, a king of the Iksvaku dynasty 3 . 
It is a pity that Pargiter failed to notice that in the Puranas there 
was no account of falling Kapila' s tejas into oceans. 

The above Puranic passage means to say that the demons 
together with Patalaketu were burnt like the sons of Sagara when 
they came in contact with the tejas of (the sage) Kapila. 

(8) A wrong view about the character of the word 
in Markandleya-P. 84.8 
The Markandeya-p. reads : 



(84.8). 

While rendering the above verse Pargiter translates ^ 
a s { thou studies* (according to him 3TpPTF^ * s tne form in 

active voice) and remarks that the use of the root gp^ a? 

\ 

atmanepadin is rare ( f atmanepada, which seems rare 9 ). 

A consideration of the above verse would show that the sen- 
tence is in passive voice, the agent Jbeing ^f?{^ffgiRrc^g-^ : (sffi:), 
and as such the root q&q^ is required to be used in its atmane- 
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form. There is no question of rarity in this use. The root 

3*r belongs to the Divadi grou^, 11 

9} A wroag view about the ame of the foster-father 

of Kar$a - the kanlna sou of Kimtl 

John Davies, the translator of the Bhagavad-g r ta, remarks that 
ICarna's foster-father was Nandana, the suta of Dhrtarastra; hence 
he was assumed to be the son of a suta 1 a (Footnote on 1 1 .34, 
p. 74} 

In fact the name of the foster-father of Karna was Adhiratha 
as has been clearly stated in the Mahabharata. 1 3 That Karna was 
brought up in a suta family has been stated in the Puranas also, 1 ' 1 
navte* seems to have drawn his view from the word sfita-nandana 
In the following verse of the Mahabharata : 



(Adi-p. 111.23) 

The word sStanandana cannot grammatically mean e a suta 
ana by name'. It simply means c a delighter of suta* i.e. the 

.ta caste. 15 



1L The first line has two variants, namely 

srErwWRrwftr and ^ TOT ^ ^^^ (Devlmahatmya, p. 
250, ed. by Dr. V. S, Agrawala). Our reading has been 
accepted by almost all commentators. The agent 
(karlr) of S&^vfa must be conceived as <^, whether it is 
read i the verse or not, "" 

*r ^ e to** 1 *** cas ^. They are said to be 

rt H ?atny M maleS and B ^iaaa women. 
chariots is said to be their chief avocation 

e avocatlon 



13, $$sf*ro ^*T (Vana-p. 108.2); 



ITT 
^p, HU5; said by Kama to 

CD. Shag., 2.6 38) 
tComm. by N-l. on Hari 
who delights 
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(10) A wrong meaning of SfSH^f in Ktirma-p. 1.12.196 

The Kurma-purana contains 1008 names of Devi in the 12th 
chapter of its first part. After enumerating these names the 
Purana uses the expression ?rri=qT?fiss^rs^'at in 1 12. 196. 



While dealing with this Purana Dr. Winternitz takes the 
word astasahasra as meaning 'eight thousand' (History of Indian 
Literature, Vol. I, part II, p. 503). Since this chapter of the, 
Purana contains 1008 names, the word astasahasra must be taken 
in the sense of astadhikam sahasram (8+1000 = 1008). Had Winter- 
nitz taken the trouble to go through the chapter he would not have 
committed such a glaring mistake. 

(11) A wrong rendering of a Devlbhagavata verse 

The Devlbhagavata (2,6.7) reads : 

^rngsr I *rr3 frpsTRt tftesSt 
feftar 



Dr, R. G. Hazra thinks that the aforesaid verse speaks of 
'Dhrtarastra's marriage with Gandhan and Saubah' (Studies in 
the Upapuraaas, vol. II p. 289). 

Evidently the view is wrong. The verse simply says that 
Dhrtarastra had two wives : one belonged to the Gandhara 
country, (or was the offspring of the king of Gandhara) and was 
the daughter of Subala and the other was a woman of the Vaisya 
caste. That Dhrtarastra married the daughter of Subala, king of 
the Gandhara country, has been stated in the Mbh. Adiparvan, 
ch. 110. The word subalatmaja has been used for this lady in 110.9. 



It appears that the words t *Tfsf in the first half of the above 
verse created the mistaken idea that Gandharl and Saubali were 
the names of the two wives of Dhrtarastra. The use of the words 
fg^teT and cf^TT in the second half however clearly shows that the 
idea is wrong. That the second wife of Dhrtarastra belonged to 
the Vaisya caste is stated in the Mahabharata (Adi-p. 114.42-44). 

(12) A Wrong translation of a verse of the BhaviSya-purSna 

The Utsargamyukha (p. 16) of Nilakantha and the Rajadhar- 
makaustubha (p, 183) of Anantadeva quote the following verse 
from the Bhavisya-purana : 

7 



PURXtf A 
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a? 



immvft 



infer II 



1 6 



:The second foot has a variant <&f 

The aforequoted verse is Bhavisya-p. Uttara 128.11 with 
readings 53 f%ft*f>WT and fejm^zf . Ithas been translated 
In Dr. Kane as : "He who plants either one Asvattha, or one 
Picumarda, or one Nyagrodha, or ten tamarind trees, or the trees, 
i. o. Kupittha, Bilva and Amalaka or plants five mango trees 
would not see hell" (H. Dh. S. II, p. 895). 

According to us the above translation is wrong. The verse 
.m*,!,,edly speaks of a person whoi s a -RmnrrfrT (lit. a planter 
o.m, mmg oe^ and says what constitute paficSmrl (in the first 
^mo S l Thus it is quite logkal to thinkthata]] thefrllits 

..... are collectively called^. The fruits are : 

(3) ne Nyagrodha> C4) 



to 



f 15 ^ 

fhers 



fur ( . xamp i e we 

a worship,. I t , r n der 
.hi, worshi , 



the 



1*. Ttie 



n 



-even 

by the name 



not necessary 

in a precise 
Navaratra (the 

nine 



is 



there is no 
'urusarthacinta- 



172 . 39 



the 



re adings 
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(13) A wrong explanation of the name of a Kalpa occurring 
in tlie Visfludharmottara-purana 

The Rajadharmakaustubha of Anantadeva quotes the follow- 
ing passage from the Visnudharmottara : 



: ftnstr *R*q: ^nf^sp^qaEr qra*r: \\ (2. 5. sb-4) 



Quoting the above passage from the Rajadharmakaustubha in 
his Hist, of Dharmasastra (vol. Ill, p. 119, footnote 159) Dr. Kane 
remarks as follows ; "Siras here seems to mean Atharvaairas, 
which is an Upanisad, mentioned in the Gautamadharma-sutra 
19.12, Vasistha-dharma-siitra 28.14, Visnudharma-sutra 56.22 
among holy Vedic texts that purify a person of sin. It begins with 

^rr T t 



Before showing the invalidity of this remark we. want to dra\y 
the attention of our readers to the fact that the Venkateswar 
edition of the Visnudharmottara (the only edition available to Dr. 
Kane) reads ^sffsf^fwr ^eT: in the place of ^3$: fe^ff 
According to us the correct reading is ^^^ffsf^^: speT:. STf 
seems to be a clerical error for Sffe^r. 

There is a strong ground for the validity of the reading 
accepted by us. In the Introductory part of Sayana's bhasya 
on the Atharvaveda we find the following passage : 



Since srrafqT^ is derived from arefrnwr (by adding the secon- 
\ > ^ j *" 

dary suffix an} there is no doubt about the correctness of the read- 
i n g ^T^RrT^: in the Visnudharmottara. A similar view is found 
in other Purarias also. 17 



17. ?r5T5r^qt CTTT^ZI: ^f^Tf^fer: i 

^FTfNr^^qsr qgT: 1 1 (Vayu-p. 61.54; Brahmanda~p. 1.33. 

6ib-62a). ff^T^r^qt tsFri H^cfHf w* * n *$*- ^TT^^T- 
: II (Visnu~p. 3.6.14b-15a), Accor- 
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1 



Angirasa kalpa is connected with abhicara; it prescribes 
,*> mohana, vccatana, mdvesana, stambhana and vaf!kara?a. That 
part'of the Atharva veda which deals with abhicara is said to have 
been seen by the sage Angiras. 

Now we are going to show the invalidity of the explanation 
of fcrar ^ as given by Dr. Kane. It is impossible to construe 
fStTOT (a word with the third case-ending) with $?q:. Even if 
%TOT is changed into firer. no useful purpose is served. More- 
over there is no authority for taking %^ as referring to the 
Atharvafiiras Upanisad. Again, if ftror " taken to be the name 
ofanUpanisad 3 theuseofthe word kalpa with it becomes highly 
objectionable. Since the Naksatra kalpa and the other three 
kalpas are not the names of any Upanisads, the Afigirasa kalpa 
cannot reasonably be taken as the name of an Upanisad unless 
there are strong grounds to hold so. 

(14) A wrong meaning of the word yamalarjiinau 

The Manameyodaya of Narayana reads : 



n 

(p. 152) 

Mr. S.S. Suryanarayana Sastri and Dr. KunhanRaja translate 
the second half as : As the yamala and the arjuna trees s.tood 
Nalakupa and Mauigriva 

From the translation it appears that the translators took 
WSIspft as denoting two distinct trees one called Yamala and 
the other called Arjuna. 

To take yamaliirjunau in the aforesaid sense is evidently 
wrong. The second line of the above verse undoubtedly refers to 
the Yamaterjma-bhanga episode connected with the life of the child 

ding to the commentator ^ridhara Sff^Rtf^cr means 

trot *%fRt qfa ^ t 



U \ (Naradiya~p. 
1.51 2 3 6). 
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Krsna, which has been described in several Puranas; vide Harivamsa 
2.7; Visnupurana 5,6. Brahma-p. 184, Bhagavata-p. 10.10. It is 
stated in the Bhagavata-p. that the two sons of Kubera named 
Nalakubara and Maiiigrlva being cursed by Narada assumed the 
forms of two Arjuna trees. The word yamala in the aforesaid 
verse simply means 'yugma* 'the connected two'. 

The same mistake was committed by Hopkins also for he 
said 'Yamala and Arjuna (the pair)' (Epic Mythology, p. 217). 

Nalakubara is an established name in the Puranic works. 
That he is the son of Kubera has been stated in Sabha- p. 10.19, 
Rama. Uttara 26.32 and Vayu-p. 70.41, a 8 

(15) A wrong view about the name of the city Gajasahvaya 

Anugita 36.51 ( Asvamedha-p. 51.51) reads : 



Shri K. T. Telang has rendered Gajasahvaya in this verse by 
'the city of Gajasa' and has stated in the footnote that it is the 
same as Hastinapura, the capital of the Pandavas (Sacred Books 
of the East, Vol. VIII, p. 394). 

According to us it is utterly wrong to think that Gajasahvaya 
is the city of Gajasa,, i. e. the city named Gajasa. 

From some of the statements of the Mahabrurata and the 
Puranas it is fairly clear that the city of Hastinapura was founded 
by king Hastin, a descendant of king Dusyanta, and it was *also 
called by the name Gajasahvaya (gaja being a synonym of hastin) 
and by the names of similar character, namely Nagasahvaya and 
Varanahvaya (naga and varapa being the synonyms of haftin), 

18. The Bhagavata-p. (10.10.24) reads 



t. ^ appears that since the first foot is metrically 
defective (on account of having nine syllables), the name 
frarWT was changed into fftf^. Since <j5pt and ^q- are 
not synomymons this change in the name is objectiotia- 
ble. Examples of anustubh verses with ^ra^^Ts are 
sometimes found in Puranic verses, especially in those 
verses that contain proper names. 
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Commentators have shown grammatical correctnes of the 
words Gajasahvaya and Nagasahvaya. 19 Justification for using the 
letter $a in these names have also been shown. 20 

It is to be noted in this connection that the name Hastinapura 
is an example of aluksamasa, though the form is somewhat unusual, 21 
Sometimes we find the name in the form of Hastinam puram or 
Hastinapuram (Mbh. Sabha-p. 1.16) in which Hastina is to be 
taken in the sense of 'founded by king Hastin'. 

(16) A wrong rendering of Visrmpurai?a 1.2.25 

Visnupurajia 1. 2. 25 reads ; 

cffa$n?$ 5 3f( | 

srftrerrc li 

It has been translated by Dr. Dasgupta as : "As all manifes- 
ted things had returned to theparkrti at the time of the last disso- 
lutions the prakrti is called pratisaficara" (H. I. P. Ill, p. 497). 

The translation is wrong as the following consideration would 
show. The verse is on dissolution ( pratisancara ). It says that on 
account of the fact as stated in the first half of this verse (cp the 
word tasmat) this (ayam) kind of dissolution ( pratisancara ) is called 
( ucyate ) by the name prakrta ( pro. kr tasamjna ), Prakrtasamjaa 
means one whose sathjaa (name) is prakrta (snfr^; ^\ ^m z^zr ^f:). 

It is to be noted here clearly that the verse does not say any- 
thing about prakrti (as is thought by the translator) but about 
pratisaffcara, precisely the prakrta form of pratisancara. It is well- 
known that the Puranas speak of four kinds of pralaya or pratisan- 
cara, namely nitya, naimittika, prakrta or prakrtika and a 



19. *n3N gt$r STlfzft 1R JIW (^rldhara on Bhagavata 1.4.6); 
^rWTf"^ fTPT^ ^fefTT mw wr^t: %%I im (Devabodha on 
Sabha-p. 43.2). 

20. A simlar use of ^ is to be found in the words arsfflcr^ 
(Mahabhasya 8.3.72) and ^ra^ ( Vyasabhasya 2.5), 
3^T^ m^\ (iSridhara on Bhag, 2.7,19). 

21. In the sense of |ffo?f: :> the usual form is 



22. For the Puranic description of pralaya, see Brahma-p. 231- 
233; Visnu-p. 6. 3-7; K.urma-p. 2. 45-46; Markandeya- 
p, 46; Vayu-p. 100402; Agni-p. 368-362; Garuda-p. 
215-217; Bhagavata-p, 12. 4; Brahmanna-p. 3.1-3. 
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Dr. Dasgupta has failed to notice that in none of the Puranas 
prakrti is called pratisancara. He should know that most of the 
Puranas describe the prakrta form of pratisaficara more or less in 
the same way as is found in the Visnupurana so far as the essential 
character of pratisancara is concerned. The commentator has ex- 
plained the verse clearly. He takes sr^srwq 1 not in the sense of 
the preceding dissolution but all past dissolutions 



It is remarkable to note that though Dr. Dasgupta has failed 
to understand the verse. Wilson has translated it correctly (.../that 
dissolution is termed elemental, prakrta, p. 11). 

(17) A wrong rendering of Visnupurana 1.2.30 



era-rat 

This has been translated by Dr. S. N. Dasgupta as : ''His 
(Paramesvara's) proximity alone is sufficient to produce the distur- 
bance leading to creation; just as an odorous substance produces 
sensation of odour by its proximity without actually modifying the 
mind" (H. I. P. vol. Ill, p. 498), 

This translation shows that (i) Dr. Dasgupta does not cons- 
true q-?r$: with sffare, i- e. Jie does not construe the words in the 
verse to make a sentence like ^j q;^: UTT^T. sftvnzi ^T^lS 1 but construes 
W\^\ with sRsp^Rf and that (ii) he takes thfe word gq^ft^ in the 

& "* ' c 

sense of the act of modifying. 

Both of the above views are manifestly wrong. The context 
shows that the verse must be construed as : 



Thus the verse means to say that Paramesvara causes ksobha 
(agitation, disturbance) in prakfti and puru$a not through any kind 
of agency but through his proximity. The purpose of using this 
simile is to show that Parame4vara does not exert any effort in the 
act of disturbing puru^a an 



56 "FOTT--PURSNIA [VOL. XXVI., NO. 1 

The commentator Srldhara is in favour of the meaning of the 
verse as shown by us. He explains gepp^f^ by ^^rafiRSTT^TftcS', 
The J^akta teacher Bhaskara has quoted this verse as from the 
Vimupurana with the introductory remarks 



{Bhasya on Latitasahasranama p. 66, on the name 



(18) A wrong view about Puru, son of king Yayati 

Vacaspati says in his TattvavaisaradT : 
zffcfWmcfT (on Vyasabhasya 2.42), The sentence has been rendered 
by Woods as : As was said by Yayati when he conferred youth 
upon his (father) Puru. 24 

Woods deliberately used the word 'father' (which does not 
exist in the comm.) with a view to indicating the relation 
between Puru and Yayati. It is highly unfortunate that Woods 
erred in indicating such a wellknow relation. That Yayati was the 
father of Puru has been stated in the Mahabharata and the 
Puranas; vide Adi-p. 83.10; Matsya-p. 32.9-13; Vayu-p. 93.16-17; 
Bhagavata-p. 9.18.33; Vismi-p. 4.10,6; Linga- P . 1.66.66; Brahma-p, 
12.6; Brahmanda-p. 2.68.16. 

It is a matter of great regret that in his Hindi annotations on 
the Vyasabhasya the Indian scholar Suresa Gandra Srlvastavya 

23, The verse is found in the Kalika-p. (25. 4) also with the 
reading ^g> sffcq^T^ (in the third foot). The reading 
(in the place of jftq-^^) is evidently corrupt. 



24, Woods seems to read Puru in the Tattvavaisaradi 
passage quoted above. In fact the name is Puru and not 
Puru as may be proved by the Puranic passages 
mentioning the sons of Sarmistha which read ^ ^' ^ 
J^ Wftsr ^tfqjfaJV (Brahma-p. 12.6; VayiT-p. 93.17; 
Visnu-p. 440.2; Bha g avata-p,9.9,33; Linga-p. 1.66.66; 
Garada*p. 139.18; Agni-p, 273.23); 
^m ^M%r^ (Kurma-p, 1.22.7); 

SpHWftvrq (Matsya-p. 32.10). There would arise 
metrical fault if the name is read^as Puru. 
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committed the same mistake as done by Woods. 25 

(19) A wrong view about the name of the wife Yati ? 
son of king Nahiisa 

It is stated in the Purana Index by V. R. Ramacandra Diksi- 
tar that Yati, the eldest son of Nahusa, married Ga, daughter of 
KLakutstha (s. v. Yati). 

The Vayu and Brahmandapurana passages referred to in 
this connection, read ^FfTOT^qt *fi ?im &$ q^t qfecTCT (Vayu. 93.14 
Brahmanda, 3.68. 13). 26 It appears that Shri Diksitar took Gam as 
the accusative singular of Ga. Though grammatically the form 
is correct, yet in fact the name must be taken as Go (the accusative 
singular form of which is also Gam) and not Ga, which is a mean- 
ingless word. 

It is to be noted in this connection that while the word Ga 
as a name is found in none of the Puraiias, the name Go is often 
found in these works. As for example (i) one of the Pitrkanyas was 
called Go (A. I. H, T, 3 p. 69); (ii) Go was the name of the wife 
of king Brahmadatta (iffr 1T1?*rnT Bhagavata-p. 9.21.25). 

(20) A wrong view abant BhfLrata, the Puranic name of India 

R D. Karmarkar in his pap^r entitled 'The original name 
of India* writes : "According to Brahmapuraaa, however, the 
name Bharata is after Bharata (son of Duhsanta and Sakuntala) 
who was a Cakravartin" (A. B. O. R. I. Vol. XXXVI, p. 117). 
The relevant verse quoted in the footnote is : ^sPfcff SJcft ^ |^5f^T 
^ RJFf: , ^.^^^ q ^ ^q. q^^ ^ ^ Tf ^ T: u (Brahma-p. 13.57). A 
similar view is expressed by other scholars also. J. H. Dave in his 
'Immortal India' says : "Mahabharata says that it (Hastinapura) 
was the capital of King Duhshyanta and of his illustrious son 



25. 

(qfa$sroT3rfefe, P- 

26, See also Harivam^a 1.30.3 (^rf^f^^ ? ^r TT *T<T ^; it has 
the variant 3f3>c^r) . It is worth remarking that while 



mentioning the name of the wife of Yati Pargiter did not 
err (Yati married Go, A. I. H. T, p. 167). According 
to him the reading Kakutstha is better than Kakutstha 
(loc. cit.) 
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Bharata after whom this country is named as Bharat a' * (Vol. Ill, 
p. 156)* G. V. Vaidya opines : "He (Bharata, son of Dushyanta) 27 
gave his name not only to his descendants but also to the whole 
country, for India down to the present day is known in the Sans- 
krit literature as the land of Bharata" (The Mahabharata : A Criti- 
cism, p. 84). 

A careful reading of the Puranas and the Mahabharata 
reveals that it was not the son of king Dusyanta after whose name 
our country was called Bharata but it was Bharata of the dynasty of 
Svayambhuva Manu of the Svayambhuva manvantara 2 8 (Bharata, 
the son of Dusyanta belonged to the Vaivasvata manvantara). 

It should be clearly noted that the Puranas and the Maha- 
bharata expressly state that the Bharatas (the people called Bhara- 
tas) were named after the son of Dusyanta. The word STRcfT: cannot 
be interpreted to mean the name of a country, for the word 
Bharata, being not the name of ajanapada, cannot be used in the 
plural number. The word Bharatah evidently refers to a people 
farar 5f?TT:)* Sometimes the word Bharatam (in neuter) is used, 
which must be taken as the name of a dynasty or race (kula}^ 

(21) A wrong view abaist a statement of the MaSiafoMrata 

Dr. Radha Kumud Mukherjee writes : "Secondly there is a 
statement of the Mahabharata (14,66-70) to the effect that there 
was a period of 1050 (or 1015) years between Mahapadma's inaugu- 
ration and Parlksit's birth which took place soon after the Bharata 
War" (Hindu Civilization, vol. I, p. 150). 

27. The Puranic works frequently use the form |tsq?cr (from 
the Divadi root dusjapftfir g^;). If the forms 
j:TO and yqm are taken to be correct they may also 
be derived in the following manner : (i) | ff -f 3RT + 3^ 
); and (ii) |H + ^ + *r with the help of the prsodara- 

'A Ti 16 % ta P atha Brahmaaa speaks of *r*5r *?rtNl 
.4.11, which shows that Bharata's father was called 



n 
29. 



vrKc g^ (Adiparvau 74.131); 

(Va y u- P . 99.134). 
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A perusal of the relevant chapters of the Mahabharata would 
give the lie to the view of Dr. Mukherjee. Chapters 66-70 of the 
Asvamedhaparvan describe how Pariksit was born from the womb 
of Uttara, the wife of Abhimanyu and how his life was saved by 
Krsna, Pariksit was born just after the Bharata war. 

Not only in these chapters of the Asvamedha-parvan, but in 
this whole par van, or even in the whole body of the Maha- 
bharata there is any mention of the period between Pariksit and 
Mahapadma. A statement to this effect is found in the Puranas, 
namely the Visnupurana (4.24.24^; the Vayu-purana (99.415), the 
Matsya-purana (273.35) and the Bhagavata-purana (12.2.26). 

(22) A wrong view about the nature of &rayantlya saman 

While showing the four forms of the Srisukta as occur in 
the four Vedas, the Agni-purana says STPFfttzf 3*tt TT*T *$fffi eRf^% 
(263.2). 

According to Dr. S. B. Dasgupta the above sentence means 
mantras beginning with e $rayantiya saman are called the Srisukta 
of the Samaveda. 80 

The view is wrong. There is no such mantra as ^rayantlyam 
sama' etc. in the extant Samaveda-samhita. In fact the Vedic 
song sung on the mantra 'STTW ^ $*f fwfoWT" ' ( 267; ed, 
Svadhyayamandala, Pardi) is called Srayantiya saman. (The form 
of this song is to be known through Vedic tradition). 

(23) A wrong view about the non-mention of Bharata 
(the author of the Natya^astra) in the Puranas 

Dr. Manomohan Ghosh writes : Puranas except the Matsya 
(24.28-30) are silent on this Bharata, the authority on the Canons 
of Drama" (The Natyasastra; fn. on verses 1. 2-5). 

The view is wrong, for we find the passage 'vRt^fq Jftcftfa 

*p*nf*r fafesrrfr ^ u irorczr *fh ftrerrTf^^ ^ferrfN 1 ^' in the Skanda- 

purana (Visnukhanda, Utkalakhanda 17. 50b-51a), That the 
passage refers to the author of the NatY a sastra is beyond doubt. 



30. ^reFT sff ^^fsr^T^ P- 20 (It is the Hindi translation of the 

book originally written in Bengali by Dr. Sashi Bhusan 
Dasgupta. ), The relevant sentence in Hindi is : 

snrft 
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A wrong view about the number of the sub -divisions 

of the seven dvipas as metationed in the Pnra^ias. 

Dr. Manomohan Ghosh writes : "According to the Puranic 
geography the world was divided into seven continents, such 
asjambu 3 8i Plaksa, felrnali, Ku*a, Kraunca, $akaand Puskara. 
Each of these continents was further sub-divided into nine regions,." 
(The Natyasastra, p. 16 5 footnote 1). 

The above view is partly wrong. That the earth was divided 
into seven dvipas (continents) is correct, but it is wrong to say that 
each of these seven dvipas was divided into nine regions (varsas}. 

A careful perusal of the Puranic chapters on bhuvanakol a would 
reveal that (i) the Jarnbadv^pa was subdivided into nine varsas 
(regions) , that (ii) the Puskara-dvlpa was subdivided into two varsas 
and that (jii) the rest of the seven dvipas, namely Plaksa, Kusa, 
Kraunca, Saka and balmali were sub-divided into seven varsas, 

For the first view, see Matsya-p, 112; Vayu-p. 37; Brahmanda- 
p. 2.14; Brahma-p. 18; Markandeya-p. 53; Linga-p. 1.47; Bhagava- 
ta-p. 5.16; Visau-p- 2.1; Kurma-p. !.39; 1.44; Agni-p. I07-i08; 
Garuda-p. L55; Yaraha-p. 74. 

The names of the nine varsas of the Jamb udvlpa slightly vary 
in different Puranas. Most probably the correct forms of the 
names would be : Bharata, Kimpurusa, Harivarsa, Ilavrta, 
Ramyaka, Hirat ? maya 5 Uttarakuru, BhadrSsva and Ketumala. 

For the second view, see Kurma-p. 1.49. 1-5; Matsya-p. 123. 
13^18; Vi ?I m- P . 2.4. 73-78; Vayu-p. 49. 104-1 10; Markaadeya-p. 
53.20-21; Brahma-p. 2075-79; Bhagavata-p. 520.31; Linga-p. 
1,53. 25-26; Varaha-p. 88 The names of the two varsas of the 
Puskaradvipa are Mahavlta and Dhataki-khanda, 

(25) A wrong view about the Ramayanic description 
of Nandm 

While speaking of the gods as described in the Ramayana Dr. 
S Radhakrishnan says that 'the new divinities of Kama, Kubera... 
Nandi i the bull, received prominent mention' (Indian Philosophy, 

"*> " 



3U Dr. Ghosh reads the name with a short a; we however 
are m favour of the form Jambu, 
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It is true that the Ramayana speaks of Nandin 82 , but nowhere 
in the Ramayana Nandin has been described as a bull. According 
to the Ramayana Nandin has a face resembling that of a monkey 
(5,5. 2-3); he is krsna-pingala (dark-brown in colour), vamana (with a 
dwarfish figure), mundin (with a shaved head) and hrasva-bhuja 
(having short arms). In 7.16.15 Nandin has been described as the 
second body of Siva (sfaR^ziTTO ?TfO- ^11 ^ tne se epithets can 
hardly be applied to a bull (a god having the body of a bull). 

In this connection it is to be noted that in most of the 
Puranas 83 Nandin is said to be the son of the sage ilada(sometimes 
called ^alarikayana a gotra name). It is said that iva himself 
appeared as a boy before his devotee Silada and the boy was accep- 
ted by him as his son. The boy was called Nandin since he glad- 
dened his father. The boy worshipped 6iva by practising penance. 
As a result of Siva's boon he became immortal, possessed lordly 
powers and assumed a divine body. 34 That Nandin was a teacher 
and follower of Jfaiva dharma has been frequently stated in the 
Pura nas . 

In passing we want to inform our readers that Nandin in a bull 
form was not unknown to the Puranas; see Matsya-p.95.3 (sj*ffe*f 

3' | sre%[ rf?st ?nq TjaufEiq":) but it is wrong to say that the bull form 

was known to the Ramayana also. 

(26) A wrong view about the Igvaraglta and the VyasagltS 

Parameswara Aiyar writes : "The names Livaraglta (vide 
arlrakabhasya 2.1.14 and 2.3.45), Hariglta ( 3anti-p. 346,10; 348. 

32. Radhakrishnan uses the form Nandi (with a short i\ 
which is wrong. The correct form is Nandi (stem 
Nandin). 

33. iva-p. 3.6-7; Varaha-p. 213,69-71; 144.167; Kaslkhanda 
11.106; Kiiraia-p. 2.41.17-42; Linga-p. 1.42-44; 1 25.3. 
In these passages Nandin has never been described as 
a bull. 

34. Nandin' s assuming a divine body was so well known that 

philosophical works refer to it while discussing the 
results of karman; vide Vyasabhasya 2.12 (iTs^^: f ffPCi 
T{wsqqf7 s qriT fl^TT i^^T ^f^Rn); see also Vyasabhasys 2.13 
and 4. 3. 
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8 ? 53) and Vyasagita (meaning 'the songs of Vyasa 1 ) in all pro- 
bability refer to the Bhagavadgita only and no other work" 
('Imitations of the Bhagavadg~ta ...,.' in Cultural Heritage of India, 
Vol. Ill, p. 204-205). 

I may inform the learned author that though the G,ta~ 
verses have sometimes been quoted with the remarks c iti Vyasak* 
and the like, indicating that these verses are the compositions of 
Vyasa, yet the word Vyasaglta does not seem to have been used to 
refer to the Bhagavadgita. In fact Vyasag ta is the name given to 
the several chapters Jn the Uttarardha (second half) of the 
Kurmapuraua (chaps. 12-33), No independent treatise bearing the 
name Vyasaglta is known though the re is every possibility of such 
works . 

It is true that the word Isvaraglta often refers to the Bhaga- 
vadgita, but it is also found as the name of the several chapters 
of the second half of the K'lrmapurana (Chaps. 1-11). This 
Isvaragitt was deemed so important that Vijaanabhiksu, the 
commentator of the Samkhyasutra and the Vyasabhasya, thought 
it necessary to compose a commentary on it. 85 



A NOTE ON THE JAVANESE BRAHMAIsTDA PUKANA 

IN THE LIGHT OF PRASAT KANDOL DOM 

INSCRIPTION OF INDRAVARMAN. 

By 
SMT. ANAMIKA RAY 

The inscription under review was originally published by G. 
Goedes in his monumental work Inscriptions du Cambodge. Its 
importance, however, was realized after it was incorporated in the 
Corpus of Kambuja inscriptions by R, C. Majurndar along with 
Ms learned introduction and a good number of notes and observa- 
tions so very useful for the reconstruction of history and culture of 
Indonesia. It was discovered from Prasat Kandol Dom situated 
very close to Prah Ko in the province of Sutnikom. In all there 
are 97 verses in the inscription, of which 84 verses are composed 
in Sanskrit while the rest are in the local Khmer language of 
Kambuja. In respect of orthography, the special point which calls 
for notice is the doubling of ya, no, and ka with a following ra in the 
words ccaryya (v. 29), Zrnnava (v. 32) and tarkka '(v. 40). Similar 
orthographical feature is noticeable in tjie Indian inscriptions of 
Gupta period (Corpus Inscriptionum Indicarum, Vol. Ill, p. 4 
etc.), which possibly guided the style of the Indonesian poet 

Apparently the inscription describes the military achieve- 
ments of Indravarman, who is stated to have conquered Ginade*a s 
Campadesa and Yavadvlpa. 1 But the greater part of it is devoted to 
the intellectual achievements of Sivasoma. The name of Sivasoma 



This is described in v. 20 of the inscription, which runs 
as under : Ginacampayamdvipabhtibhriduttungamastakel 
Yasyajna malatlrtinla nirmmala cuwhalayaU\\ The word 
Cumbala of this verse is noteworthy. It occurs in two 
more inscriptions of Kambuja. viz. in verse 95 of the 
Ta Prohm Inscription of Jayavarman VII and in verse 
86 of the Phimanaka Inscription of the same ruler. 
Cordier takes it to mean a kind of sweet-scented plant 
while Goedes derives it from Pali Cumbat and interprets 
it in the sense of f diden'. According to Majumdar, 
however, the word seems to be of an uncertain meaning 
(Inscriptions of Kambuja, p. 471, fn. 1). 
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is also mentioned in the Slok Kar Thorn inscription, in which he 
is stated to have been the preceptor of king Indravarman, 2 Accor- 
ding to the observations of R. G. Majunidar the said inscription is 
historically the most important in the whole series of KLambuja 
inscriptions. It contains as many as 130 verses, which abound in 
anusfubk) indravajra upendravajra, vasantatilaka., and pus pit a gr a metres- 
As for the present inscription, the following verses are exclusively 
concerned with the eulogistic account of Sivasoma : 

1. tasyScaryyo* khUacaryyamndariiyanghripankajah f 
astd vidyasu nisnStas Hvasoma ittritah // 

(V. 29) 

The verse relates that the teacher of Indravarman was &va- 
>oma. He was considered to be a prodigy of knowledge. Ail 
contemporary teachers used to pay their homage to his lotus-like 
feet. 

2, tistr.lrtK.avam pivan krtsnam stambhajan rJjabhabhrtam j 
Tas sada daksiyacarah KumbhayonirivJparah // 

(V. 32) 

In this verse Sivasoma has been compared with the sage Agastya 
'Kumbhayoni), As the sage Agastya drank up the entire ocean, 

nm drank up (i.e. studied) the entire scripture in a similar 
I he epithet dakfi&clra shows that he was a tantrik teacher, 

of 



3. Ti3dk!t:m l^trani bhagavacchamkarahvaySt / 
'.''''^'/A.ftVi:./.^ AK?4 ^ fl04 -^ 

' 



n 
(V. 39)' 

a rs e - 

Vant<.-Kt a -ri, 7 wnicti also refers to one 

vama^a. The latter was a disciple of Sivasoma It 
i r^*-'i*oj 4,1^^ f *j r 'j.V' uj. kjivdaLrrna. JLI 



Sivasoma whi * 1 "*' ' e ' the itage of 

f ^^ = 
h/ antevasya- 



mavap sa h ft Vama^ivah 

ver-ws 39 & 41) P W (Itlscrl P^ ofKambuja, p. 374, 
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The verse refers to Samkara, at whose feet {3ivasoma studied 
the scriptures. Of all the verses contained in the inscription this one 
has been regarded as the most significant for the purpose of histori- 
cal analysis. 

4. vidyaya vayasa vrddhanupssyanyan mpaidtah I 
tarkkakavyadisambhutamiddhabuddhimavapa yah // 

(V. 41) 

The verse relates that Sivasoma also gained much from other 
literary lumineries, who were senior to him in knowledge and age 
especially in the fields of logic and poetics, 

5. puranabharatahsaiaivavya'karanadisu \ 
fastresu kufalo yo^bhut tattaraka iva svayam jj 

(V. 42) 

According to the present verse Sivasoma was well-versed not 
only in Purana, Mahabharata, Saiva, Vyakarana and ho on, but 
in their regenerators also. 

As pointed out verse No. 39 of the above cluster has been 
taken as the most significant one. It has been subjected to histo- 
rical analysis by R. G. Majumdar and many others. The general 
consensus is that the term Sarhkara in the said verse has its 
reference to the great Indian philosopher of that name 3 and not to 
god Samkara as has been supposed by some. We may further 
take into account the word Purana occurring in verse No. 42. It 
is enumerated among the ^astras, which iva;>oma studied from 
Samkara and other teachers mentioned in the previous two verses. 
The form of the present verse is very much akin to the verse of 
Veal Kantel inscription, which alludes to the deposite of a copy of 
Purana in a Siva-temple, the regular recitation of which was made 
along with the Ramayana and Mahabharata. 4 In case of both these 
inscriptions, the noteworthy point is that none of them specifies 
the Purana by its name. It has been conjectured that the word 
Purana of the Veal Kantel inscription possibly refers to the 

3. Eor a detailed analysis of this point see Majumdar's notes 
on the historical importance of the present record 
(Inscriptions of Kambuja, p. 58). 

4. Ramayanapuranabhyama^esam bharatam dadat/ akrt- 
anvaharnacchedyam sa ca tadvacanasthitim// (Inscrip- 
tions of Kambuja, p. 19). 
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Brahmanda Puraaa, which happens to be the single Purana- text 
popularized in the lands of South-East Asia. 5 So far the scholars 
have not been able to ascribe any reason as to why of all the 
Indian Puranas, the Brahmanda Purana obtained a special 
celebrity in the face of other related texts, which in India proper- 
enjoyed more general popularity, 6 

The writer of the present note may venture to suggest that the reason 
of popularity and publicity of the Brahmanda Purana in the lands of Indo- 
nesia is not difficult to trace. The two verses of the inscription un- 
der examination make it evident that Sivasoma gained proficiency 
in the knowledge of Purana consequent upon his contact with 
Samkara, and the said Indonesian scholar was also supposed to 
be its regenerator possibly because he popularized it in that 
country. On the other hand a close analysis of iSamkara's 
commentary on Brahmasutra II. 1.1. shows that he believed in the 
authenticity of that Purana which contains the verse mentioned 
as under : 

t ataJca samk$epamimaw Jrinudhvaw narayanah sarvamidam purayamj 

sa sargakale ca karoti sarvam samharakale ca tadatti bhuyahl^* 

while taking into account this verse P, V. Kane and B. Upadhyaya 

are inclined to think that by the term Purana $arnkara here means 

the Vayu Purana in which the verse is found intact except for the 

word Narayana replaced by MaheSvara. 7 It appears, however, 

that both these scholars have not taken into account the actual 

state of affairs and have totally ignored the text of the Brahmanda 

Purana in which the verse in question is found intact without even 

5. B. Dutta : The Javanese Brahmanha Purana, India's 
Contribution to World Thought and Gultiire 3 p. 533. 
The greatest difficulty in accepting this theory is the 
chronological position of the present inscription and 
the date of the Javanese Brahmanda purana. The 
former is placed in the 6th century *A. D., while the 
later one cannot be dated earlier than the 10th 
century A. D. 

6. The problem has been discussed in detail by R. C. 
Majumdar (Indian Culture, Vol. 1, p. 41) and J, 
Gonda (India's Contribution to World Thought and 
Culture., p 545). 

7. B, Upadhyaya : Purana Vimaria, p. 30; P, V. Kane : 
History of Dharmasastra, Vol. V, pt, II. p. 825. 
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j^inor variation. 8 Thus we are in a position to conclude that 
fie particular region of India (i. e. South India)j where Samkara 
the Brahmaada Purana had a wider appeal. At least 



-yas considered to be more popular than the Vayu Puraiia, with 
j- 

j^ich it was one in the early stages. It would be safer to argue 

the Vayu and Brahmanda Puranas are respectively the 



O f them and southern recension s of the age-old text of Vayavlya 
.p^ana. The study-tour of Sivasoma was probably confined to 
oli th India, where he found the opportunity of studying under 
t lie f ee * f ^athkara. Thus the publicity of Brahmanda Parana in 
g o tith-East Asia was largely due to the impact of Samkara. In 
f ^e present stock of evidences at our disposal no other factor 
De held responsible for this particular type of literary and 
phenomenon in the lands of South- East Asia. 



8. Brahmanda Purana, 1.1. 174. 



IMPORTANCE OF THE SAMAVEDA 



GANGA SAGAK RAJ 

While narrating His Vibhuti-s in the GIta Lord SnKr?na 
says that among the Vedas he is the Samaveda 'tSFFt Sftift^SffJ 
(10.22). Here, naturally the question arises why Lord Krsna has 
given such importance to the Samaveda, while both the ftgveda 
and the Yajurveda are given priority over the Samaveda unani- 
mously by most of the authorities. Sayanacarya in his introduction 
to the commentary of the gveda accepts the priority of the 
$gveda over the Vedas : 

and 



and lie justifies for commenting first on the Yajurveda on the 
ground of the sacrificial utility of the Yajurveda. Moreover in 
most of the enumerations of the Vedas the name of the Samaveda 
comes third, while both the ftgveda and the Yajurveda precede it, 
References where Yajurveda, Samveda or Atharvaveda are counted 
first are significantly less in number. 

In this connection, it may also be added that the Samaveda is 
regarded as afuci (impure). 1 Sridharsvamin says that Lord Rudra 
destroys this world by the power of the samans, and as such it is 
impure* Also since the recital of the Vedas at impure places and 
times is prohibited, they are not recited while the Samaveda is 
being recited, In this connection Sridhara quotes Gautama Smrti 
^mm^qfft. In the Gautama Dharma Sutra also a similar 
statement is available ; ^gjqst =3" 



According to Manu the Samaveda is the Veda of manes and 
hence its sound is impure : 



: 2.11,13. 
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With such a common opinion from different authorities against 
the primacy of the Samaveda how can one justify this statement 
of Lord Krsna ? Acarya Sarhkara, commenting on G:ta 10,22 does 
not make any comment on this point, while Ramanuja passes it 
over with the statement that the Samaveda is excellent among the 
four Vedas : 



Vedztntadesikacarya, a commentator of the Ramanuja sect 
has amplified this statement of Ramanuja and says that since the 
Samaveda is based on songs and has one thousand Sakhas it 
is more important : 



fafsr 



srerr 



t sr^fir: 



Purusottamaji in his commentary Atmatarangini says that the 
Samaveda is sweet because of its song and as such it is important. 



Nilakantha, the famous commentator of the Mahabharata, 
says in his commentary Bharata-bhavadipa that the Samaveda is 
charming because of its songs : 



Rajanaka Ramakanthacarya of 9th cent. A. D. in his co- 
mmentatory Sarvatobhadra delineates the origin of the Samaveda. 
He says that after all the Vedas were destroyed the Lord first recit- 
ed the Samaveda; hence it is superior : 



: i 
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In the Chandogya Upanisad it is said that &k is the essence 
nf 'pencil, Siman is the essence of k, and Udgltha is the essence 

1 1 farther states that the Samaveda is flower 



The importance of the Samaveda ;is also pointed out in the 
vas and the Mahabharata. The Mahabharata says : 



TOTf ^qf ^fsrqiT (Anus 14/317) and 



Thr ?ra ? s&'a and f/^zjf^ are synonyms. The importance of 
>i,.u.-da h also narrated in Skanda Purana, Nagarakhaada 
:^y!^', Matsja P. 85/5: Narada P. 1/125/44; Br. Vaiv. 3/3/24 and 

Ti/,7^. 1 

Ft Satavalekar in the introduction of his Samaveda-samhita 

< \pldiiH this point as follows ; 



1 3t<J, TFT^T 

Intro, p. 1 



ACTIVITIES OF THE ALL-INDIA KASHIRAJ TRUST 
(July-December 1983) 

(1) Garuda Purgpa Work 

The collation work of the Garuda Purana is in progress. 
Uptill now the following MSS of the first part called A cam Kanda 
have been fully collated and compared; 

1. TT \ MS No 10/179 in Devanagari script from the 
Saraswati Bhandar Library of Ramnagar Fort. 

2. ^f ^ MS NO 11/179 in Devanagari script from the 
Saras wati Bhandar Library, Fort Ramnagar. 

3. 5. \ MS. No. 144/of 1887-91 New No. 25 In Devanagari 
script from Bhandarkar Oriental Institute Poona. 

4. 5 ^ MS. No. 113/of 1881-82 New No. 41 In Devanagari 
script from Bhndarkar Oriental Institute Poona. 

5. 5i r 5 \ A MS. from the Rabhir Pustakalaya in Devanagari 
script from Ranbir Kendriya Sanskrit Vidyapith, Jammu, 

6. farfV \ A MS. In Newari Script, from the National 
Archives, Kathmandu, Nepal, 



7. m& \ Manuscript No. 2-2 in Devanagari Script from 
the National Archives, Kathmandu Nepal. 

The following manuscripts are under collation and it is expe- 
cted that the collation works of these manuscripts will be comp- 
leted in next future; 



1, srnj ^ Manuscript No. 3820 (Incomplete) from Ranbir 
Pustakalaya Jammu 

MSS, from the National Archives, Kathmandu 



5. STf. \ A Bengali MS. from Tubingen University (West 

Germeny) Library, (incomplete) 



The problem of collation concerning the second part named 
Pretakalpa, is extremely difficult. It appears that there are at 
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least three versions of the text : I. Printed in Jivananda edition 
in 35 Chapters; 2, Printed in Venkatesvar edition in 49 Chap- 
ters; 3. Garida Parana Saroddhara in 16 Chapters. We have 
taken Jivanand edition for adhara patha and for this the following 
manuscripts have been collated : 

1-2. m Ift MSS. from the Saraswati Bhandara Library, 
Ramnagar Fort. 

3. 5,? A MS. from the Bhndarkar Oriental Institute, Poona. 

4. 1 A MS. in Devanagari manuscript., from National 
Archives Kathmandu. 

5. fofacTtt A Maithili manuscript from the Ganganath Jha 
Kendriya Sanskrit Vidyapith, Allahabad (Incomplete). 

6. *r^f ? A Devanagari manuscript from the Ganganath Jha 

Kendriya Sanskrit Vidypith, Allahabad. 

For the third part ealled Brahma'-caada, which is printed only 
in the Venkatesvara edition the following manuscripts have been 
collated : 

]. \r \ A Devanagari Manuscript from the Saraswati 
Bhandar Library. Ramnagar, 

2-3, 3^1? W*fi Two Devanagari Manuscripts from the 
Kendriya Sanskrit Vidyapith, Jamnu. 

4. snr^ A Devanagari Manuscript from the Adyar Library, 
Madras, 

Besides these manuscripts a few Bengali manuscripts from. 
Dacca University ^Bangladesh) Library and the Asiatic Society 
Library, Calcutta are still waiting for collation. 

Uptill now no manuscripts from South Indian Script is 
traced. Dr. Georgio Bonazoli has gone to South India to see 
whether any manuscript in South Indian scripts (Grantha, Telugu 
Nandinagari, Malayalam) is available or not. So for in. Oriya script 
we have not been able to trace any MS. 

(2) SIvadEarma and Sivadharmottra. 

The collation work of ivadharma and Sivadharmottra 
is continuing As the majority of these manuscripts are 
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in non-Devanagari scripts the search for Devanagari manuscript 
is being made. The Adharapatha of these Puratias is also written 
on the basis of manuscripts because no printed edition of these 
Puranas is available. 

(3) Viggin Ballast-ana ma. 

Search for the manuscripts of Visnu Sahasranama stotra espe- 
cially of Visrm-sahasranama occurring in the Skanda, Padma and 
Garuda Puranas is being made. 

(4) Svalpa Matsya Parana. 

The editing of the Svalpa Matsya Purana was started by the 
Late Dr. V. Raghavan, more than a decade ago. Unfortunately he 
could not complete the work. This edition was being prepared 
on the basis of two manuscripts-one received from the Nalbari 
Sanskrit Golleg, Assam and the other from the India Office, 
London. It is proposed that the work should be completed now. 
For this we are trying to get a photocopy of the Svalpa Matsya 
Purana MS of Indian Office. The earlier photocopy, which was 
with Dr. V. Raghavan. is not traceable. 

(5) Index of the Parana Bulletin. 

With the last issue (Vol XXV No. 2, July 1983) the Purana 
Bulletin completed 25 years of its publication. A classified subject 
and author index has been prepared which will be published as a 
separate valume shortly. 

(6) "Vyasa Pttrpima, and Parana Gosthl. 
The Vyase Pumima was celebrated on Saturday 23rd July 
1983 at the Sivala Palace of the Trust At fir st scholars and 
Pandits listened to the recitation of $ukla Yajurveda in Nara 
Narayaneivara Temple. Then the scholars assembled in the 
Baradart and under the Chairmanship of His Highness Maharaja 
Dr, Vibhuti Narain Singh the Purana GosthI took place. Sixteen 
Vedic scholars recited Vedic mantras from different Vedas as a 
part of Vedic Vasantapuja. On this occasion Sri Ganeshwar 
Dravid recited a long passage, from the last Kanda of the Satapa- 
tha Brahmana (Bihadararyaka upanisad). Maharaja Kumar Sri 
Anant Narain Singh gave to them Daksina and sweets. Sri Hura- 
mani Misra recited the Mangalacarana eulogiging various deities 
10 
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and the sage Vyasa. While dedicating the Vyasa-purnima issue 
of the Furaiia Bulletin to His Highness, the Chairman of the Trust, 
Editor Dr. R. S. Bhattacharya spoJke in brief about the contents 
published in the issue. Dr. Ganga Sagar Rai placed the work 
report of the Parana Department for the past year. Scholars exp- 
asit'd their views about various Purdnic matters specially about 
th*, 3 Pn'takalpa of the Garuda Purana and the Sivadharma and Siva- 
dharmottara Puranas. Amongst the proraiment scholars present 
were Pt Baladevrt Upadhyaya, Dr. Raghunath Singh, Prof, Rewa 
Prasad Dvnvedi, Dr. Vagish Shastri, Sri Ganeshwar Dravid and 
Sri Vaikunth NVith Upadhyaya. His Highness Maharaja Dr. 
\ ihhuti Narain Singh thanked the scholars for their active co-ope- 
ration and invited their learned articles for the Bulletin. His High- 
no* saUo expressed his desire to meet the scholars from time to 
tinu*. At the end, breakfast was served. 



(7) Veda P 

I" A<udha Sukla Pak?a complete ukla Yajurveda Samhita 
rpcitod in Naranarayaneshwara temple Sivala by Sri Vinayak 
L Sri Lakshmi Kant Dixit was srota. Usual Daksina and a 
ct-rtitlcate wen? given to the reciter. 

(8) Parana Patfia and Pravacana 

1 WUha Sukla Pafe^a (from Pratipad upto NavamI) from 
H-7413 to 18-7-83) Sri Ramji Misra recited Tripura 
Rahaiyn in Bala Tripura Sundari Temple, Ratanbagh 
Ramnagar. 

!W,a Sri Kamadeva Jha recited Radhakrsna 

' ' 



at 
* 



Many 

<ltm?M.'nPriodi-n '" "r ta V1S1 ^ tue purana Department 
* i s - i" noti in connection witk +i^ 

i . ^ T iin tneir research on. the 

Hjects. Necessary help was su r , 

book; g Pefi0ns have rec o^ded their views in the 
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2. Mr David Kinsley Department of Religion, Hamilton, 
Me Master University, Ontario, Canada 12-9-83. 

He writes; fi lt is very impressive to see first hand what is 
involved in producing a critical edition of Puram. It seems a 
painstaking gigantic effort. I admire the dedication and enthu- 
siasm of the staff, 

3. Sri K, Ghandramauli Indian Alumunium Go. Ltd; 
Belgaum, P. O. Karnataka 16-12-83. He writes : Indeed 
a wonderful and Great work is going on this Depart- 
ment. Critically editing the Puranas from among 
several Puranic texts is a herculean task needing plenty 
of patience t time, money and ofcourse genuine know- 
ledge. While it is great pleasure to see that there are 
many pandits who can bestow their valuable time, 
energy and knowledge in this work, it' is a pity that 
enough funds are not forthcoming to complete such a 
commendable work with as much speed as desirable. 

(10) Rasalsla 

In the month bravaaa like every year the Rasalda was* 
performed by Rasamandai (party) of Brindavan in the Prasiddha 
Garden. His Highness Maharaja Dr. Vibhuti Narain Singh and 
the Royal family observed the Rasali la daily. A huge crowd of 
local people saw the Rasalila eagerly. 



(11) 

The famous RamaLla of Ramnagar was performed this year 
from 21st Sept. to 20 Oct. 1983. The number of Sadhus who got 
free ration was about 1000 daily. Alongwith regular Nemi-s and 
thousands of Darshakas a good number of foreign visitors also saw 
the Ramal la. Among the scholars who visited the RamLla during 
1983, The names of the following many be mentioned. 

Professor Jacques Scherer, Institute of Theatrical Studies, 
Sorbonne University of Paris, who has for many years studied the 
nature of traditional spectacular ceremonial theatre in Asia and 
Africa, wrote to His Highness that "the experience of the Ramlila 
itself is paramount and we hope s after watching it, be able to give 
the first serious account of it in the French language", Professor 



a 

a teacher ia Mode D ^ d d i so that she 

earlier and for a few men ** the mon thlong 

could follow the performance, l&ey we* 

performance with great enthusiasm- 

M,H>. K..P-B,., 



Ln4ya,a in South East Asia, stayed on for over a week 
attending the Ramlila every evening. 

Srimati Linda Hess, San Francisco, California U. S. A. : 
Srimati Hess who worked with Prof. Richard Sc hechne, : o he 
New York University, Drama Department, and who is assisting 
the latter in writing an exhaustive book on the Ramnagar Ramhla 
to be published soon, attended the Ramlila this year after a lapse 
of live years. She is working on a series of books on Ramlila which 
includes one giving a synopsis of the Ramlila for the benefit oi 
foreign scholars and tourists. This has been commissioned by 
His Higiiness to satisfy the need of an increasing number of scho- 
lars who come to study the Ramlila without possessing a working 
knowledge of Hindi. 

Dr, Kumari Anuradha Kapur, National School of Drama, 
New Delhi : Kumari Kapur who now teaches at the National 
School of Drama, attended the Ramlila for two days. She had 
made a detailed study of the Ramlila of Ramnagar for her 
Doctoral dissertation to the leeds University, England, a few 
years ago. 

ACT1VTIES OF THE SISTER TRUSTS 

1. Maharaja Banaras Vsdya Maiidir Trust 

(Aj Museum 

The popularity of the Museum is increasing every year. 
The number of visitors both from India and abroad is increasing. 
IMkv Indian pilgrims, foreigners also visiting Varanasi make it 
a point to visit Ramnagar and meet His Highness Maharaja Dr. 
Vibhuti Naram Singh. Among the distinguished visitors the 
names of the following may be mentioned : 
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(i) Sri Sunil K. Roy Ambassador environmental consul- 
tant B-90 Defence Colony, New Delhi ,9-9-1983. He 
writes his impressions in the following words : A magic 
glimpse into the days of Indias glory and tradition which 
must be preserved for posterity. 

(ii) Maharaja Prithviraj Singh of Danta (Gujrat) 2. 1 1.83 

(iii) Sir Robert Wade-Gery and lady Wade Gery-British 
High Commissioner 31-12-83. The British High 
Commissioner has written his impression thus : A 
fascinating visit to an unique and charmingly displayed 
collection. 

(B) Vedic Balaka Vasanta Puja 

On 18-11-83 on the occasion of birth day ceremony of 
Maharja Kumar Sri Anant Narain Singh the Vedic Balaka Vasant 
Puja was performed by 16 Vedic boys of below 16 years age in 
the Devi temple of the Fort. After the Vedapatha all the Vedic 
boys were fed and Daksiua was given to them. All the vedic 
students were from Varanasi. 

(G) Painting competition 

On 18th November 1983 the painting competition for boys 
of local schools was organised in which 525 boys took part. Boys 
very keenly appeared in the competition. Prof. A. P. Gdjjar, 
Dean of Faculty of the Fine Arts and Prof M. V. Krishnan of 
the same Faculty assessed the paintings. Prizes and sweets were 
given to winning boys, 

A competition of local poters was also organised on the 
same day. These porters made their painting on the walls of 
Maharja Benares Vidya Mandir Museum. Sri Ragunath got the 
prize of excellence and Hori Lai stood first. Second and third 
prizes were given to Ram Narain and Bali Ram. Others got 
consolation prizes. 

(2) Maharanl Kashi NaresH Dharmakaya Nidhi 

Under the auspiees of this Trust sweets were distributed to 
boys of local Primary and Junior High Schools on 18-11-83. The 
total number of boys who got the sweets was 5594. 
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On the same day cloths were also distributed to poor boys. 
Number of such boys who got cloths was 1681. On the following 
day cloths and sweets were distributed among the tribal boys of 
Bairat near Ghakia. 

(3) Maharja Prabka Naraiw Singh Physical Culture Trust 
Under the auspices of this Trust Trainees of the Health 
Improving Association Misir Pokhra Varanasi who earlies 
attended U. P. Archeiiy competition showed their expertise in 
weight lifting and other physical exercises on 17-11-83. Sra 
Dayaram and Sri Prern Mohan Behal were main in this group. 
Rs 501/ was given as cash to this group and all participants 
were fed- A bow was also Presented to this association. 

(4) Maharja Kashira] a Bharma Karya NidM 

Under the auspices of this Trust various religious and 

cultural activities and rituals are performed during the whole 

year in Rarnnagar and different places in the country such as 

Vindhyachal, Allahabad, Ghakia, Kamrupa etc. Besides., these 

religious activities; this Trust also runs the following educational 

institutions ; 

(A) Maharja Balwant Singh Degree Gollege s Gyanpur This 
college was established in 1973. It imparts education 
in Arts subjects upto B A. level of Gorakhpur University. 
The result of the college is very satisfactory and many 
students here secured First and High second class marks. 
Total number of students is more than 400. Total strenth 
of teachers is 1 1 including the Principal, 

(B) Maharaja Maasa Ram Law College, Raja Talab This 
college admits students for LL. B. Glasses of the 
Gorakhpur University, Total number of students is 
more than 400, 7 teachers are working in the college, 
The result of the college is best among ail the colleges 
of Gorakhpur University. 

(C) Maharani Ram Ratna Kunwari Sanskrit Pathsala 
Raranagar, 

This Pathsala was established more than 50 yeary ago by 
Maharani Ram Ratna Kunwari and since then continuously 
prepares students for the Prathaml and Madhyama classes of 
Sanskrit University. Students of this Paiaasala always show 
good results in the examinations. 



PUBLICATIONS OF THE ALL-INDIA KASHIRAJ TRUST 

Critical Editions and Translations 

1. Vamana Pur5jra Grit. Ed. by Sri A. S. Gupta, 1967. 
pp. LXX, 778, 113. Critical text, containing 5877 
slokas, prepared on the basis of 20 MSS. Sanskrit 
text, critical apparatus, the variations of all the 
collated MSS, 4 Appendices and Index of slokas. Rs. 250 

2. Vitmana Purava Text with English Translation. 
1968. pp. L, 543, 71, 97. Ed. by A. S. Gupta. 
Transl. by S. M. Mukhopadhyaya, A. B. Ehatta- 
charya, N. G. Nath, V. K. Verma. Introduction, 
Sanskrit text, English translation, 5 Appendices 

and Index of slokas. Rs. 200 

3. VamanaPurana Text with Hindi Translation, 1968 
pp. XL, 465, 58, 97. Ed. by A. S. Gupta. Transl. 
by Gopal Ghandra, S. N. Singh, G. S. Rai. Intro- 
duction, Sanskrit text, Hindi translation, 5 Appen- 
dices and Index of 4okas. . Rs. 100 

4. Kurma PuramCrit. Ed. by A. S. Gupta, 1971. 
pp. IV, LXXI, 841, 99. Critical text containing 
5687 slokas, prepared on the basis of 21 MSS. Sans- 
krit text with critical apparatus, variations of all 
the collated MSS, 3 Appendices, Critical Notes 

and Index of Slokas. R S 250 

5. Ktirma Pur ana Text with English translation, 1972- 
pp. 2, XLI, V ; 557, 58, 99. Ed. by A. S. Gupta. 
Transl. by A. B. Bhattacharya, S. Mukherji, V. K. 
Varma, G. S. Rai. Sanskrit Text, English trans- 
lation, 2 Appendices, the 1008 epithets of Parvati, 

Index of slokas. . R s- 20 

6. KHrrna Pnrana Text with Hindi Translation and 
Appendices. R- s * 

7. Varaha PuraaaCnt. ed. by A. S. Gupta. 1981 in 
2 parts, part I containing Foreword, Introduction 
and chapters 1-143; part II containing chapters 144- 
215 and Appendices, pp. XCVI, 1359. 168. Critical 
text of 9471 slokas and ten chapters in prose, pre- 
pared on the basis of 19 MSS. Sanskrit text, Critical 
Apparatus, Variations from all the consulted MSS 
2 Appendices and Index of slokas. 

[Ordinary edition Rs. 265/-; Deluxe edition Rs. 
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8. Varaha Purana Text with English Translation, 
1981. Ed. by A. S. Gupta. Transl. by A. B. Bhatta- 
charya. pp. 6, III, 38, 989, 71, 168. Introduction, 
Sanskrit text with English Translation, Two Appen- 
dices and Index of slokas. 

Ordinary edition Rs. 220/-; Deluxe edition Rs. 700 
Varaha Purana (Text only) Price Rs. H$ 

9. Varaha Purana Hindi Translation 

10. DeDtmdfMtmyaText with English Translation and 
annotations by V. S. Agrawala. 

1 1 . Svarqikhanda of the Padma Purana Grit. Edited by 
A. Chatterjee Shastri, 1972, pp. XVIII, 60, 393 } 
Introduction, Sanskrit text, critically edited on the 
basis of 7 MSS 3 Index of words, Index of ^lokas, 
Bibliography. Rs. -10 

12. Remacarita-Msnasa, Grit. ed. by Acharya Vishva- 
nath Prasad Mishra, prepared on the basis of 24 
MSS. 1962. pp. 32, 576. Introduction, Text, 
Critical apparatus, 4 Appendices, Rs. 1*> 

Studies 

1 . Matsya Puraua A Study. 

By Dr . V. S . Agrawala Rs . 40 

2. Garuda Purana A Study. 

By Dr. N. Gangadharan Rs. 40 

3. Narada Purana A Study. 

By Dr. K. Damodaran Nambiar Rs. 75 

4. Niti-Section of Puranarthasamgraha. 

By Dr. V. Raghavan Rs. % 

5. Vyasa-Pra4asti [sOTSHftfef:]. Compiled and edited 

By Dr. V. Raghavan Rs. 1 

6. Greater Ramayatia. By Dr, V. Raghavan Rs. 30 

7. Visuupurana Visayanukramam [ftsuTTO^f^f^T^ai^ 1 ^] 

By Pt. Maclhvacharya Adya ^^ * Rs. 5 

8. Brhaspati-Samhita of the Garuda Purana. 

By Dr. L. Sternbach " ' Rs. ID 

9. ManavadharmaSastra [I -III] and Bhavisya Purina 

By Dr. L. Sternbach ' * Rs. 20 

Journal 

Purana Half Yearly Research Journaldealing 
with the various aspects of puranas, [Some back 
volumes are still available] 

Annual Subscription Inland Rs. 50, Foreign 5* 

The books can be had of the General Secretary, All-India 
Kashiraj Trust, Fort, Raranagar, Varanasj, 
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[ It is wellknown that the words Agama and Nigama 
vmefiy denote the Tantra and the Veda respectively. The 
original Agama is regarded as beginningless and is said to be 
the source of the Samkhya. Yoga, Pancaratra, and PaSupata 
sastras. An attempt is made here to prove that like the 
Vedas, the Agamas are also the source of the Puranas; in 
other words the Purana is the amplifier (upavrMaka) not 
only of the Vedas but also of the Agamas. 

That some of the chapters of the Agni-purana are 
based on the Hayaslrsa and other Agamic works is beyond 
doubt, It is evident that the subjects like the construction 
ofjprasad&s, mandiras, idols etc. belong to the field of the 
Agamas and that the Puranic chapters dealing with the se 
are clearly based on certain Agamic works. 

Some of the Puranas expressly mention those subjects 
that are not propounded in the Vedas. Similarly we find 
such subjects treated of in the Puranas as are not propounded 
in the Smrtis. All these subjects are regarded as belonging 
to the Puranas. A large number of these Puranic subjects 
(e. g. the pSrta acts) are originally Tantric in character. 
Puranic chapters dealing with these subjects are undoubted- 
ly based on some Agamic works* 

Chapters dealing with the Saiva philosophy are found 
in the Naradiya-purana, Some of the verses in these chapters 
are found even in the works of $aiva teachers. Chapters 
of a similar kind are found in other Puranas also. Dr. Hazra 
is also of the opinion that some Puranic chapters are based 
on the Tantras. His view that the Tantras are anti-Vedic 
and anti-Brahmanic does not seem to be valid. In the Santl- 
p. Samkhya, Yoga, PaScaratra, PaSupata and the Vedas are 
regarded as authoritative. Such Puranic passages as 
showing censure to some aastras are not to be taken literally. 
It is well known that the teachers of the Advaita school are 
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the staunch worshippers of the rlcakra of the Tantra 
sastra. The view of some scholars that the Tantric influence 
ib not to be found in the Puranas composed before 800 A. D, 
is untenable. 

It is remarkable to note that the line of teachers of 
the Pasupata school is found in the Puranas like the Vftyu-p. 
The Garuda-p. is found to contain a few chapters which 
deal with Tantric matters. That such chapters are based 
on some Agamic works may be proved by comparing them 
with the chapters (in Agamic works) dealing with similar 
subjects. It is however to be accepted that though both the 
Vedas and the Tantras are the sources of the Puranas, yet 
the Vedic religion has been given a prominent place in the 
Puranas, 

Though there exists acute opposition between the 
Saiva Agamas and the Vaisnava Agamas, yet the Puranas 
are not in favour of this opposition. The Puranas lay much 
stress on the identity of Siva and Narayana, That is why 
a Purana is sometimes found to propound the Vaisnava as 
well as the aiva doctrines in its different chapters. 

The Puratiic assertion that Lakula and other Tantric 
sastras are delusive seems to be influenced by some of the 
statements of ^ankara and his commentators. Similarly the 
Puranic assertion WfTTOfl;^ WT^ is an example of the influ- 
ence of Vaisnavas of South India, It is however to be accep- 
ted that there are delusive (mohaka) portions in some of the 
Tantric works. But this does not prove that the Tantras as 
a whole are to be regarded as non-authoritative. The 
authoritativeness of the Saiva, Vaisnava and $akta Agamas 
is found to have been expressly declared in the Puranas. 

The current Puranas were not cqmposed by the follo- 
wers of the PaBcarStra, Paiurmta, and $|kta schools. They 
were composed in Vedic tradition; their authors were 
those persons who took the Agamas as authoritative arid 
who followed the rites and customs prescribed by the 
Smrtis. That is why a ?urHr|a U said to be ^^Rf^ as well 
as aiFrt: ^jfc^gAq^, \ 
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